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CHAPTER    I. 


It  is  unnecessary  to  remind  any  Churchman  of  the 
meeting  of  Convocation  in  July  Jast,  and  of  the  very 
remarkable  Eeport  upon  '^the  Church  Services"  which 
was  then  presented  to  the  Upper  House  by  the  Com- 
mittee of  Bishops.*  The  great  value  of  that  document 
is  well  expressed  in  the  language  of  one  of  the  most 
recently  appointed  Bishops,  whose  candid  acceptance  of 
the  work  of  revived  Convocational  action  is  a  testimony 
to  the  growing  convictions  of  all  right  minded  members 
of  our  Church.  The  Bishop  of  Lincoln,  in  seconding 
the  motion  for  the  reception  of  the  Report,  declared  that 
he  considered  it  *^  to  be  one  of  the  most  able  and  impor- 
tant papers  ever  put  forth."  And  it  is  worth  while  to 
remember  the  altered  tone  in  which  the  Times  expressed 
itself  on  the  occasion.  Up  to  that  time  its  columns  had 
maintained  for  many  months  an  unremitting,  and  some- 
times rather  laboured  opposition  to  Convocation,  as  the 

*  See  the  Ecclesiastical  Gazette  of  August,  for  the  several  Reports  of 
the  Upper  and  Lower  Houses,  presented  July  20. 
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constitutional  organ  of  reviving  energy  in  the  Church : 
but  from  that  moment  the  great  interpreter  of  public 
opinion  seemed  to  regard  the  revival  of  Convocation  as 
an  accomplished,  though  unwelcome  fact,  and  to  lend  an 
immediate  approval  to  its  results  as  embodied  in  the 
several  Reports. 

With  respect  to  the  Report  upon  the  Church  Services 
(which  alone  will  be  discussed  in  the  following  pages), 
one  may  venture  to  hope  that  its  immediate  authors,  the 
Committee  of  Bishops  who  drew  it  up,  have  found  no 
reason  for  feeling  dissatisfied  with  their  work  itself,  or 
the  spirit  in  which  it  was  at  once  received.  It  was,  con- 
sidering the  circumstances  of  Convocation,  and  the  emi- 
nence, the  gravity,  and  moderation  of  the  members  of 
that  Committee,  a  document  of  remarkable  boldness  and 
decision.  For  in  suggesting  in  one  of  their  very  first 
Reports  anything  approaching  to  a  revision  or  adaptation 
of  our  Services,  there  was  room  for  the  least  cautious 
revivalists  to  have  misgivings.  The  Committee  were 
here  on  tender  ground,  and  were  handling  subjects  on 
which  they  could  not  without  serious  hesitation  submit 
their  mature  convictions  to  the  Church  at  large.  Con- 
vocation, therefore,  was  in  its  first  acts  committing  itself 
to  an  uncertain,  if  not  hazardous  experiment :  a  consider- 
ation not  to  be  forgotten  in  our  estimate  of  the  Report 
in  question,  should  some  of  its  details  strike  any  one, 
after  the  lapse  of  a  few  months,  as  perhaps  needlessly 
cautious  and  hesitating. 

The  reception,  then,  which  that  Report  has  met  with, 
the  favour,  even  eagerness,  with  which  the  public  has 
approved  of  some  of  its  suggestions,  may  with  good 
reason  have  encouraged  the  least  sanguine  friends  of 
Convocation.     For  the  result  has  shown  that  that  Report 


was  suited  to  the  existing  requirements  of  the  Church, 
and  that  its  proposals  are  not  only  eminently  practical, 
but  some  of  them  singularly  acceptable.  It  is  not  too 
much  to  say  that  the  public  has  almost  ^'caught  at"  the 
idea  of  shortening  the  Sunday  Services^  and  adapting 
the  stereotyped  Liturgy  of  past  centuries  to  modern 
habits  and  exigencies.  Individual  Clergymen  must 
have  had  repeated  opportunities  of  learning  the  senti- 
ments of  laymen  on  this  question,  and  of  hearing  the 
expression  of  earnest  hope  that  "  something  will  be 
done."  Indeed  it  is  not  without  occasional  alarm  that 
one  hears  such  remarks,  for  while  they  testify  on  the 
one  hand  no  indisposition  to  accept  salutary  changes 
and  adaptations,  they  indicate  not  unfrequently  a  secret 
impatience  of  the  ordinary,  if  not  necessary,  length  of 
devotional  exercises  on  the  Lord's  Day. 

It  is  in  reference  then  to  one  part  of  that  Report,  viz., 
certain  suggested  modifications  of  our  Church  Services, 
that  the  following  remarks  have  been  written.  They  have 
been  the  subject  of  serious  thought  to  the  writer,  and  are 
now  submitted  with  much  deference  and  misgiving,  to  the 
judgment  of  Churchmen.  For  a  long  time  I  have  been 
hoping  to  see  the  subject  taken  up  by  some  one  far  better 
qualified  to  handle  such  matters.  But  as  it  has  not  met  with 
precisely  that  treatment  which  to  me  seems  so  important,  I 
trust  I  shall  be  allowed  very  humbly  to  offer  my  own 
views,  in  which  however  I  desire  to  defer  entirely  to  the 
correction  of  judgments  far  better  instructed  and  wiser 
than  my  own.  I  fear  that  my  suggestions  and  remarks 
may  be  thought  occasionally  to  exceed  the  modesty  and 
reverence  becoming  an  individual  member  of  the  Church. 
Nothing  however  would  distress  me  more  than  that  they 
should  (deservedly)  give  this  impression,  except  it  were 
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to  find  that  they  had  in  any  case  raised  needless  questions 
in  other  minds  or  rendered  them  in  the  slightest  degree 
dissatisfied  with  our  existing  Services,  and  impatient  of 
defects  imagined  or  real,  when  I  am  myself  so  abundantly 
thankful  for  the  very  great  and  unfailing  blessings  which 
those  Services  do  so  richly  impart.  Yet  my  very  love  for 
those  religious  services,  and  entire  though  most  unworthy 
devotion  to  the  Church,  while  they  suggest  to  me  points 
of  possible  improvement,  do  not  in  my  judgment  disentitle 
me  at  the  present  juncture,  from  expressing  without 
reserve  my  own  serious  convictions. 

The  following  observations,  then,  will  have  refer- 
ence to  the  Church  Services  on  Sundays  and  other 
Holy-Days,  and  to  the  suggestion  for  a  shorter  form 
of  Prayer  for  Daily  use.  Jt  is,  in  fact,  to  this  latter 
point  that  my  attention  has  been  chiefly  directed,  the 
necessity  for  some  shorter  Order  for  Morning  and 
Evening  Prayer  having  occupied  my  thoughts  for  a  con- 
siderable time  before  the  Committee  of  Convocation  had, 
by  its  Report,  ever  held  out  the  hope  of  such  a  form 
being  sanctioned  by  authority.  After  many  years  of 
continued  acquaintance  with  the  Daily  service  I  am  per- 
suaded that  the  Prayer  Book  in  its  present  shape  is  in 
some  respects  unsuited  for  everyday  use,  and  that  this 
fact  alone  has  been  and  must  be  a  serious  impediment  to 
any  extensive  or  popular  adoption  of  daily  Prayers  in  our 
parish  Churches.  In  taking  up  therefore  the  subject,  as 
suggested  by  the  Report,  of  a  shorter  Order  of  Daily 
Prayer,  I  am  recurring  to  one  in  which  I  have  been  long 
interested  :  a  fact  now  mentioned,  only  to  add  force  if 
possible  to  my  testimony,  as  an  individual  Churchman,  of 
the  need  for  some  change  or  modification  in  our  Services. 
Much  therefore  of  what  occurs  to  me  respecting  the  Ser- 


vices  on  Sunday,  will  be  based  upon  my  Suggestions  for 
the  Form  for  Daily  Prayer. 

With  respect  then  to  the  Sunday  Services,  the  Report 
expresses  an  opinion  which  we  should  desire  to  accept  and 
enforce  as  a  leading  principle  in  any  contemplated  changes, 
that "  the  Services  as  now  ordered  in  the  Book  of  Common 
Prayer,  should  be  preserved  entire  and  unaltered"  For 
as  it  would  seem  most  important  that  no  modifications 
should  be  interpreted  in  the  slightest  degree  as  affecting 
doctrine,  or  as  anywise  limiting  existing  questions  or  dif- 
ficulties of  ritual  observance,  the  only  way  to  secure  the 
inviolability  of  the  Prayer  Book  as  it  stands  at  present, 
would  be  to  sanction  any  alterations  as  merely  permissive, 
and  as  edifying  adaptations  to  the  exigencies  of  modern 
times.  To  introduce  changes  in  the  Services  or  in  Ritual 
that  were  obligatory,  or  to  decide  definitively  on  rubrics  or 
other  matters  at  present  disputable,  would  be  for  every 
reason  undesirable  and  even  disastrous.  With  this  view 
therefore  I  should  most  strongly  advocate  preserving  entire 
and  unaltered,  not  only  the  Sunday  Services,  but  also  the 
present  Order  for  Daily  Prayer,  so  as  to  preclude  the  pos- 
sibility of  any  sacrifice  of  doctrinal  or  ritual  principle,  yet 
permitting,  under  recognized  conditions,  certain  authori- 
tative deviations  from  the  present  unvarying  uniformity. 

It  is  obvious  however,  that  with  respect  to  the  Services 
on  Sundays  and  Holy- Days,  this  is  not  precisely  the  mean- 
ing of  the  Committee,  for  they  plainly  contemplate  no 
other  alteration  of  those  services  as  now  prescribed,  beyond 
an  occasional  division  or  separation  of  the  several  parts, 
as  of  Morning  Prayer  from  Litany  and  Communion  Ser- 
vice, on  account  of  their  inconvenient  length  when  com- 
bined. It  may,  however,  be  questioned  whether  this  way 
of  remedying  the  length  of  our  Sunday  Morning  Service 


8 

would  adequately  meet  the  difficulty  in  all  or  even  most 
cases.  For  it  would  seem  that  excepting  in  certain 
parishes,  where  either  the  habits  of  the  people,  or  the 
number  and  variety  of  the  congregations,  admit  of  such  a 
succession  of  forenoon  Services,  there  are  serious  objec- 
tions to  shortening  the  Service  by  such  an  expedient.  One 
would  very  much  prefer,  if  possible,  preserving  our  pre- 
sent Sunday  Service  just  as  it  stands,  with  some  very  slight 
modifications  tending  to  relieve  its  undoubted  length.  For 
experience  would,  I  think,  very  soon  show  that  in  by  far 
the  majority  of  congregations,  to  divide  the  Services,  (i.e. 
to  separate  Morning  Prayer  from  Litany  and  Communion 
Service,  or  the  latter  from  the  other  two,)  would  be  a 
most  serious  loss  and  inconvenience.  For  people  as  a 
rule  would  attend  only  one  Morning  Service,  so  that  in 
most  parishes  there  would  be  two  small  congregations 
instead  of  one  ordinary  congregation,  while  with  very  few 
exceptions  the  persons  composing  them  would  have  lost 
some  valuable  portion  of  our  present  accumulated  Liturgy. 
The  change  would  therefore  in  very  many  cases  be  no  less 
unacceptable  than  ill-advised ;  and  it  may  be  questioned 
whether  it  would  be  found  practicable,  considering  as  well 
the  habits  of  our  people,  who  can  rarely  be  got  to  Church 
before  eleven  o'clock,  as  also  the  increased  labour  exacted  of 
the  parish  priest,  in  the  celebration  of  two  distinct  Morning 
Services.  I  am  speaking  of  those  parishes  only  (though 
by  far  the  most  numerous)  where  the  Church  is  about 
equal  to  the  spiritual  requirements  of  the  people,  and  where 
there  is  one  congregation  and  one  only  to  be  provided  for, 
and  where  the  case,  is  not  as  in  many,  that  the  same 
Church  might  be  made  available  for  several  distinct  con- 
gregations out  of  one  ecclesiastical  district.  Yet  what- 
ever be  the  size  of  the  parish  or  congregation,  whether  in 


town  or  country,  the  existing  service  is  equally  long,  and  so 
far,  equally  requiring  to  be  shortened.  If  it  should  there- 
fore prove  desirable,  if  not  necessary,  to  preserve  our  present 
Morning  Service  in  its  undivided  integrity,  we  must  not 
be  unprepared  (if  really  anxious  to  meet  the  difficulty)  for 
proposals  of  a  different  kind.  We  need  not  despair  of 
effecting  certain  unimportant  alterations  by  which  our 
present  Sunday  Service  might  be  at  once  preserved  as  a 
whole,  yet  shortenedm  some  slight  and  appreciable  degree, 
and  that  by  modifications  which,  in  the  estimation  of  the 
people,  would  do  incalculably  less  violence  to  traditional 
habits  and  feelings  than  anything  like  a  general  subdi- 
vision or  re-arrangement. 

There  is  however  one  separation  of  the  Services  (un- 
noticed indeed  by  the  Report)  which  would,  it  is  believed, 
commend  itself  both  to  the  convenience  of  the  clergy  and 
the  tastes  of  the  people  in  most  parishes.     On  Sundays 
**  when  the  Holy  Communion  is  administered  to  a  large 
body  of  communicants,"  as  on  ordinary  monthly  commu- 
nions, why  not  omit  the  Litany  at  Morning  Service,  and 
say  it  with  the  Evening  Prayer  ?     The  change  would 
afford  considerable  relief  to   the  length  of  the  Morning 
Service  on  such  days,  and  the  advantage  would  be  very 
great  of  this  occasional  use  of  the  Litany  in  the  Afternoon 
or  Evening  Service.     Experience  shows  that  as  there  is  a 
great  number  of  persons  who  never  come  to  Church  in 
the  afternoons  or  evenings,  so  there  are  many  who  from 
necessity  or  other  reasons,  never  attend  Morning  Service. 
11'.     I  believe  there  are  numbers  of  persons  who  consequently 
Hl  never  or  very  rarely  hear  the  Litany  in  Church  ;  yet  there 
^B  seems  no  possible  reason  why  that  beautiful  Service  should 
^H  not  be  used  at  discretion  at  other  times  than  in  the  Morn- 
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But  we  might  possibly  venture  on  suggestions  for 
shortening  the  combined  Service  as  a  whole,  and  that 
without  any  sacrifice  of  what  is  so  dear  and  familiar  to 
our  people.  I  shall  speak  first  of  what  forms  no  incon- 
siderable part  of  the  Service,  the  Lessons,  The  obser- 
vations here  made  will  have  respect  not  only  to  a  possible 
shortening  of  the  Sunday  Lessons,  but  will  also  be  sug- 
gestive of  other  points  in  which,  it  is  humbly  submitted, 
improvement  might  wisely  be  effected.  On  the  great 
length  of  our  present  Lessons  more  will  be  said  later  in 
these  pages  when  treating  of  the  week-day  Calendar.  I 
will  merely  now  say,  that  should  any  modifications  of  our 
present  Sunday  Lessons  be  thought  advisable,  it  is  to  be 
hoped  that  they  would  be  somewhat  shorter  than  many  of 
those  now  in  use.  Many  persons,  again,  perhaps  regret 
that  our  present  Calendar  does  not  furnish  Proper  Second 
Lessons  for  the  Sundays  as  well  as  First  Lessons.  At  any 
rate  during  the  Seasons  of  Advent  and  Lent,  if  not  through- 
out the  year,  appropriate  Lessons  from  the  New  Testament 
might  have  been  with  great  advantage  selected  for  the  suc- 
cessive Sundays.  The  teaching  of  the  Church  Services  on 
the  Sundays  might  be  thus  rendered  more  pointed  and  im- 
pressive, and  the  Lessons  themselves  somewhat  shorter. 
An  objection  to  Proper  Second  Lessons  would  be,  that 
whereas  it  appears  to  be  the  design  of  our  Church  to  read 
right  through  the  New  Testament  (with  the  exception  of 
the  Apocalypse)  day  by  day  including  the  Sundays,  and 
thus  to  enable  the  people  in  the  course  of  time  to  hear 
perhaps  every  chapter  read,  a  selection  of  Proper  Lessons 
would  fix  the  same  unvarying  portions,  and  in  fact  leave 
many  other  chapters  wholly  unread  on  the  Sundays.  To 
which  it  may  be  replied,  that  if  this  is  a  disadvantage,  it 
is  one  no  less  applying  to  the  existing  selection  of  First 
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Lessons :  and  further  that  a  well  selected  list  of  Second 
Lessons  would  in  effect,  (especially  considering  the  struc- 
ture of  the  gospel   narratives,)  enable  the  people  to  hear 
year  by  year  a  much  more  varied  and  more  complete  se- 
lection from  the  New  Testament  Scriptures.  The  principle 
on  which  the  several  portions  would  be  read,  is  that  of 
order  and  selection,  not  that  of  mere  accidental  appoint- 
ment depending  on  the  day  of  the  month.     To  which 
may  be  added,  that  the  purpose  of  reading  portions   of 
Holy  Scripture  in  the  public  services,  is  not  to  recite  the 
greatest  possible  amount  of  every  book,  as  though  the 
Bible  were  not  accessible  to  the  people  in  private,  but  to 
incorporate  into  those  services  such  well  selected  portions 
as  are  most  instructive  and  edifying  at  the  times  of  public 
worship.     It  may  be  added  that  if  there  were  such  a  table 
of  Second  Lessons  for  the  Sundays,  the  afternoon  Second 
Lesson  for  the  day  might  appropriately  be  used  for  a  late 
evening  service,  a  purpose  for  which  the  Report  has  sug- 
gested *'  a  new  Table  of  Proper  Lessons."  It  is  possible 
that  with  respect  to  the  First  Lessons,   serious  objections 
might  be   entertained  to  anywise  disturbing  the  present 
Table.       Yet  I  cannot  in  passing  forbear  the  remark  that 
sometimes  they  do  not  seem  so  happily  selected  as  some 
might  desire  for  unvarying  Sunday  use,  either  on  account 
of  their  distracting  length,  their  inherent  obscurity,  or  for 
other  reasons  which  occasionally  occur  to  thoughtful  and 
religious   minds,  and   this  from  no  irreverent   disparage- 
ment of  the  very  important  position  which  the  Old  Testa- 
ment occupies  as  one  great  part  of  God's  teaching  to  the 
Church  of  all  time.     As  illustrations  which  occur  the  most 
readily,  in  Genesis,  cap.  xxxiv.  is  read  on  the  second  Sun- 
day in  Lent,  while  the  beautiful  picture  of  patriarchal  life 
in  cap.  xxiv.  remains  wholly  unread,  and  possibly  unknown 
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to  many  of  the  people.  Again  Joshua  x.,  (which  from  its 
extreme  length  and  the  nature  of  its  narrative  has  been 
removed  from  the  Table  of  Sunday  Lessons  in  the  Ameri- 
can Prayer  Book,)  is  our  Lesson  for  the  first  Sunday  after 
Trinity.  For  the  seventh  Sunday  after  Trinity  2  Sam. 
xxi.  seems  less  suitable  than  many  others  ;  while  Ezek. 
xxiv.,  which  to  persons  familiar  with  the  details  of  Jewish 
sacrifices  would  convey  instruction  now  lost  or  at  least 
obscure,  must  be  acknowledged  to  be  less  edifying  than 
other  chapters  from  the  same  prophet  now  unread,  such 
as  (to  mention  no  others)  cap.  xxxvii. 

There  is  another  reason  why  a  partial  revision  of  our 
Table  of  Sunday  first  Lessons  might  be  desirable,  viz., 
that  although  it  aims  at  reading  regularly  through  the  en- 
tire Old  Testament  by  selections  from  the  various  Books, 
yet  it  is  in  this  very  respect  defective.  The  Table  quite 
omits  for  Sunday  use  several  Books  of  the  sacred  canon, 
at  least  as  important  as  some  of  those  now  selected.  This 
will  appear  by  an  examination  of  the  Table  of  Sunday 
Lessons  as  given  in  the  American  Prayer  Book  and  our 
own.  The  comparison  shows  that  not  only  all  the  Books 
read  by  us  are  employed  in  the  American  Church  to  sup- 
ply Sunday  Lessons,  but  the  following  besides  which  we 
do  not  so  use  :  Lamentations,  Hosea,  Nahum,  Zephaniah^ 
Ilaggaiy  Zechariah,  Malachi. 

The  general  question  of  a  revision  of  the  Lessons  will 
be  considered  more  in  detail  when  speaking  of  the  Daily 
Service  :  it  is  now  noticed  so  far  as  such  a  revision  might 
not  unreasonably  be  applied  in  respect  of  any  scheme  for 
shortening  or  otherwise  improving  our  Services  on  the 
Sunday.  With  the  same  view  other  particulars  will  now 
be  mentioned,  where  changes  very  slight  in  themselves, 
would  in   the  aggregate  contribute  not  a  little  to  the  end 


13 

desired,  yet  leave  inviolable  the  integrity  of  our  present 
Liturgy. 

Remarks  upon  the  State  Prayers  will  be  found  later  : 
it  will  therefore  now  suffice  to  suggest  that  the  Prayer 
for  the  Parliament  might  at  Morning  Service  be  dispensed 
with,  if  a  short  petition  were  introduced  into  the  Litany, 
to  be  used  during  the  Session.  With  regard  to  the  Col- 
lect for  the  Queen  used  in  the  Communion  Service  just 
after  the  Ten  Commandments,  there  seems  little  reason  for 
not  dispensing  with  it  altogether.  The  two  Collects  for 
the  Queen  date  from  the  first  Prayer  Book  of  Edward 
Vlth  (1549),  when  there  was  a  reason  for  placing  such 
a  Collect  in  its  present  position  which  certainly  no  longer 
exists.  If  the  use  of  (one  of)  these  Collects  were  dis- 
continued, the  purport  of  the  Prayer  would  seem  to  be 
sufficiently  embodied  in  the  Prayer  for  the  Church  Mili- 
tant, or  in  the  rest  of  the  Morning  Service  w^hich  usually 
accompanies  the  Communion  office.  In  offering  such 
suggestions  I  cannot  withhold  my  opinion,  that  to  com- 
plain, as  people  sometimes  do,  of  the  frequent  recur- 
rence in  our  Service  of  the  Lord's  Prayer,  does  show 
something  like  real  indevotion,  but  that  it  is  neither  in- 
devout  nor  disloyal  to  desire  no  vain  repetitions  of  Prayers 
for  Royalty. 

I  next  come  to  the  Sermon  as  an  essential  part  of  the 
Sunday  Service.  Custom  has  sanctioned  both  Psalmody 
and  the  use  of  Prayer  before  the  Sermon.*  Of  these  the 
Prayer  at  least  seems  superfluous  in  itself,  and  becomes 
an  additional  item  in  the  lengthening  of  the  Service.  And 
here  we  must  remember  that  such  items  are  important, 

*  It  is  obvious  that  Singing  before  the  Sermon  is  neither  necessary 
nor  itself  desirable,  where  there  has  already  been  a  great  deal  of  music, 
as  in  Churches  where  the  Service  is  choral. 
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not  80  much  from  the  actual  time  occupied  in  offering  up 
an  additional  Prayer  or  longer  Collect,  but  from  the  im- 
pression of  prolixity  and  repetition  which  they  occasion. 
An  accumulation  of  trifling  details  in  themselves  superfluous, 
or  at  least  not  indispensable,  makes  the  Service  seem 
longer  to  the  worshipper  than  it  really  is.*  Such  may  be 
said  of  Prayer  before  and  after  Sermon :  the  service  of 
Prayer  has  already  concluded;  to  renew  it  therefore  just  at 
this  point  by  the  use  of  the  Collect  and  Lord's  Prayer 
seems  an  act  of  needless  formality,  while  at  the  end  of  the 
Sermon  there  is  no  occasion  for  any  Collect  between  the 
ascription  of  glory  and  the  Blessing.  Neither  in  fact  is 
this  use  of  Collects  and  of  the  Lord's  Prayer  with  the 
Sermon  prescribed  or  suggested  by  any  existing  Rubric — 
to  abandon  their  use  is  therefore  the  violation  of  nothing 
higher  than  custom.  Should  it  however  give  an  appear- 
ance of  abruptness  to  commence  the  Sermon  without  some- 
thing to  consecrate,  as  it  were,  the  words  of  the  preacher, 
a  very  appropriate  form  (in  default  of  express  rubrical 
provision)  would  be  the  touching  salutation,  *^  The  Lord 
be  withyov!^ — "And  with  thy  spirit,^'  a  mode  of  prefacing 
the  Sermon  not  unknown  in  our  Church.  Nor  should  the 
existence  of  prejudice  or  any  like  consideration  make  us 
forget  another  form  which  from  its  simplicity  and  solemnity 
is  still  more  befitting  as  a  preface  to  the  Sermon,  I  mean 
the  invocation  of  the  Holy  Trinity,  In  the  Name,  S^'c,  As 
regards  the  end  of  the  Sermon  the  practice  seems  universal 
of  closing  with  an  ascription  of  glory ;  according  to  the 
words  of  Hooker,  "  the  Church  of  Christ  (hath)  from  the 

*  That  weariness  of  attention  or  flagging  of  devotion  is  not  necessarily 
a  question  of  time  is  shown  by  the  fact  that  few  persons  ever  complain  of 
the  time  spent  in  singing :  religious  music  by  serving  at  once  as  a  relief 
to  the  strained  attention  and  a  stimulus  to  renewed  devotion,  generally 
renders  the  worshipper  unconscious  of  time. 
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first  beginning^  by  a  secret  universal  instinct  of  God's  good 
spirit  always  tied  itself  to  end  neither  Sermon  nor  almost 
any  speech  of  moment  which  hath  concerned  matters  of 
God  without  some  special  words  of  honour  and  glory  to 
that  Trinity  which  we  all  adore."*  Why  should  not  dis- 
courses so  terminated  have  a  corresponding  opening  ? 
The  propriety  of  this  form  appears  the  greater  when  we 
bear  in  mind  the  solemn  terms  in  which  each  preacher  has 
received  his  commission  as  a  minister  of  God's  Word  ;  it 
was  with  a  form  which  may  well  recur  on  rach  occasion 
of  his  exercising  this  special  function  ; — "  Be  thou  a  faith- 
ful dispenser  of  the  Word  of  God  and  of  His  holy  Sacra- 
ments^ in  the  Name  of  the  Father,  and  of  the  Son,  and 
of  the  Holy  Ghost. \ 

To  proceed  with  the  Service  ;  it  would  seem  advisable, 
in  any  lawful  revision  of  the  Liturgy,  to  give  at  once  an 
authoritative  sanction  to  the  two  following  customary  and 
desirable  violations  of  the  Rubric,  viz.,  the  disuse,  at  dis- 
cretion, first,  of  the  exhortations  for  giving  warning  for 
the  Celebration  of  the  Holy  Communion,  and  secondly,  of 
the  Prayer  for  the  Church  Militant  when  there  is  no 
Celebration,  or  no  Collection.  With  respect  to  the  first 
point, — the  exhortations  of  notice  ',  it  is  unnecessary  to  re- 
mark, that  they  are  very  far  from  being  universally  used 
by  the  Clergy  when  giving  notice  of  the  Holy  Com- 
munion, (being  by  many  reserved  for  special  seasons,) 
and  that  to  revive  or  enforce  their  absolute  use  on  all  occa- 
sions, as  in  the  case  of  weekly  Celebrations,  would  be  ob- 
viously undesirable  and  unedifying.  And  where  one  of 
them  is  used  habitually,  it  is  seldom  read  at  the  time  re- 
quired by  the  Rubric,  i.e.  after  the  Sermon.  It  would 
therefore  be  well,  by  a  modification  of  the  present  Rubric, 
*  Eccles.  Pol.  V.  42.  f  Ordination  of  Priests. 
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to  leave  the  use  of  these  two  exhortations  to  the  discre- 
tion of  the  minister  ;  and  also  to  sanction  the  customary 
employment  of  the  opening  sentence  of  the  first,  ^^  Dearly 
beloved,  on.  » .  down  to . .  .  Kingdom  of  Heaven,^*  or  else  to 
supply  (as  proposed  in  the  Amendments  of  1689)  some 
other  shorter  form  for  giving  notice. 

By  the  letter  of  the  Rubric  the  Prayer  for  the  Church 
Militant  should  be  used  on  every  Sunday,  even  when  there 
is  no  Communion.  Most  Clergy  would  desire  to  be  au- 
thoritively  relieved  from  an  obligation  which  is  for  the 
most  part  contrary  to  present  custom  ;  such  a  dispensation 
however  would  not  interfere  with  its  use  where  thought 
desirable  or  practicable. 

Concerning  the  use  of  the  third  Exhortation,  "  Dearly 
beloved  in  the  Lord,  Sfc,^'  the  remarks  in  the  Report  are 
interesting  and  possibly  to  many  persons  entirely  new. 
And  most  members  of  the  Church  would  perhaps  con- 
sider the  proposal  a  desirable  one,  to  read  this  exhortation 
immediately  after  the  Sermon  to  the  whole  congregation, 
and  not  as  at  present  to  those  only  who  are  about  to  com- 
municate, and  who  must  be  supposed  to  have  already  ex- 
amined themselves.  By  this  change  the  shorter  address, 
"  Ye  that  do  truly  and  earnestly  repent,  S^c,,^*  would,  after 
the  pause  necessary  for  the  ^vithdrawal  of  non-communi- 
cants, be  intensified  in  touching  impressiveness.  The 
suggestion  of  the  Committee  evidently  contemplates  the 
larger  mid-day  Celebrations,  when  there  has  been  (ordi- 
narily) a  Sermon,  and  when  the  Holy  Communion  is  the 
conclusion  of  perhaps  other  services.  But  when  the  Com- 
munion Office  is  used  by  itself,  as  in  the  case  of  early 
Celebrations,  and  when  therefore  the  entire  congregation 
present  is  intending  to  communicate,  there  is  no  Sermon 
nor  are  there  any  non-communicants.     On  such  occasions 
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(we  are  thankful  to  know  so  numerous  and  so  full  of  bles- 
sing to  devout  Church  people)  the  proposed  transposition 
would  not  meet  the  difficulty,  which  however,  considering 
the  class  of  minds  for  the  most  part  frequenting  such 
Celebrations,  must  at  these  times  be  at  least  equal  to  that 
experienced  at  the  more  ordinary  administrations  of  the 
Sacrament.  To  this  let  me  add  an  additional  considera- 
tion attending  its  present  use  at  the  more  frequent  weekly 
Celebrations,  that  all  Exhortations  do  from  their  very  na- 
ture, lose  somewhat  of  their  force  from  repeated  use.  In 
order,  therefore,  to  harmonize  such  cases  with  the  sug- 
gestions of  the  Bishops,  and  also  on  other  grounds,  I 
should  advocate  the  disuse,  at  discretion,  of  this  Exhorta- 
tion whenever,  as  at  early  Communions,  there  are  none 
but  communicants  in  Church.  Far  be  it  from  me  to  for- 
get the  deep  and  invaluable  doctrine  contained  in  this 
Exhortation,  or  anywise  to  suggest  the  removal  of  the 
slightest  check  to  the  unworthy  or  unprepared  in  approach- 
ing the  Blessed  Sacrament.  Yet  I  cannot  help  thinking 
that  the  language  of  this  address  would  make  a  more 
lively  and  salutary  impression  if  used  less  frequently  than 
(we  will  say)  once  a  week.  In  fact  this  was  exactly  the 
opinion  of  its  original  composers,  and  the  suggestion  now 
offered  would  simply  be  returning  to  their  intention  re- 
garding its  use.  We  should,  I  believe,  do  well  to  adopt 
once  more  the  Rubric  of  1549>  (for  it  seems  precisely  to 
meet  the  case,)  or  at  any  rate  to  frame  one  like  it : — 

"  In  Cathedral  Churches  or  other  places,  where  there  is  daily 
Communion,  it  shall  be  sufficient  to  read  this  Exhortation  above 
written,  once  in  a  month.  And  in  Parish  Churches,  upon  the 
week  days,  it  may  be  left  unsaid."* 

In  fact  this  address,  '^  Dearly  beloved  in  the  Lord,  ^c," 
*  liturgies  of  Edward  VI.,  Parker  Soc,  p.  80. 
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seems  to  have  been  expressly  composed  as  a  substitute  for 
the  Sermon  on  the  Holy  Communion,  and,  like  most  of  the 
other  Exhortations,  was  perhaps  more  ''  necessary  for 
those  times"  than  the  present. 

While  speaking  of  the  Communion  Office  I  cannot  for- 
bear expressing  my  conviction  that  it  would  by  many  be 
accounted  an  acceptable  and  edifying  improvement,  if  (as 
suggested  by  a  reviewer*)  a  permissive  Rubric  restored 
the  use  of  both  the  present  post-Communion  Collects  :  in 
which  case  the  proper  place  for  the  first  one,  "  0  Lord  and 
heavenly  Father^  ^<?'>"  would  be,  as  in  the  American  Office, 
immediately  after  the  Consecration.  It  is  undeniable  that 
by  this  very  slight  transposition  our  Eucharistic  Office 
would  be  rendered  more  agreeable  to  apostolic  usage, 
'*  until"  (according  to  the  pious  wish  of  Bishop  Wilson  t) 
it  shall  please  God  to  put  it  into  the  hearts  and  power  of 
such  as  ought  to  do  it,  to  restore  to  us  the  first  service  of 
Edward  VI.,  or  such  as  shall  be  more  conformable  to  the 
appointment  of  Christ  and  His  Apostles  and  their  succes- 
sors." 

Some  remarks  respecting  the  use  of  the  Decalogue  in 
the  opening  of  our  Communion  Service  have  purposely 
been  reserved  for  the  conclusion  of  this  chapter.  That 
this  Liturgical  use  of  the  Ten  Commandments  is  peculiar 
to  our  Office  is  the  well  known  remark  of  Bishop  Cosin,t 
and  seems  providentially  designed  to  correspond  to  the 
penitential  and  humbled  tone  which  pervades  all  the  Offices 
of  our  Church.  The  account  given  by  Bishop  Burnet  of 
their  first  introduction  into    our  Liturgy  is   interesting, 

•  Scottish  Eccles.  Journal,  for  October,  1854. 
t  Sacra  Priyata,  p.  104,  ed.  1853. 
:j:  "  1  do  not  find  in  any  Liturgy,  old  or  new,  before  this  (of  1552)  that 
the  Jews'  Decalogue  was  used  in  the  Service  of  the  Christian  Church.'* 
Additional  Notes,  to  NichoUs  on  the  Common  Prayer.    1710. 
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especially  from  the  striking  reason  assigned  for  that  inno- 
vation :— 

*'The  addition  was  also  made,  upon  good  consideration,  in  the 
Office  of  the  Coramunion,  to  which  the  people  were  observed  to 
come  without  due  seriousness  or  preparation  : — -therefore  for 
awakening  their  consciences  more  feelingly,  it  was  ordered,  that  the 
Office  of  the  Communion  should  begin  with  a  solemn  pronouncing 
of  the  Ten  Commandments,  all  the  congregation  being  on  their 
knees  as  if  they  were  hearing  that  Law  anew  ;  .  .  This  seemed  as 
effectual  a  mean  as  they  could  devise,  till  Church-penitence  were 
again  set  up,  to  beget  in  men  deep  reflections  on  their  sins,  and  to 
prepare  them  thereby  to  receive  that  Holy  Sacrament  worthily."§ 

If  individuals,  therefore,  may  have  desired  the  disuse,- 
occasionally  at  least,  of  the  Ten  Commandments,  either 
from  their  length  or  whatever  reason,  it  must  not  be  for- 
gotten how  serious  a  departure  such  a  step  would  be  from 
the  divinely  appointed  spirit  of  our  Prayer  Book,  by  which 
we  seem  in  so  remarkable  a  manner  placed  under  vows  of 
obedience  to  God's  commandments.  To  this  we  may  add 
an  incidental  purpose  which  they  serve,  viz.,  the  great  and 
very  salutary  impressiveness  with  which  their  solemn  re- 
cital every  week  undoubtedly  invests  them  as  the  words  of 
the  divine  Law.  Yet  one  may  venture  to  observe,  that 
the  Ten  Commandments,  as  they  stand  at  present,  are  a 
somewhat  heavy  and  cumbrous  part  of  our  accumulated 
Sunday  service,  whether  from  the  time  actually  taken  up 
in  their  recital,  or  from  the  mere  impression  of  length 
which  their  form  conveys.  Is  the  present  form  of 
the  Ten  Commandments  necessary  ?  Might  they  have 
appeared  in  a  shorter  though  equally  impressive  form  ? 
This  question  may  1  think  be  answered  in  the  affirma- 
tive, whether  we  regard  the  structure  of  each  Command- 
ment itself,  as  e.g.  the  Second  or  Fourth,  or  whether  we 

§  History  of  Reformation,  vol.  ii.,  p.  360,  ed.  1829. 
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examine  earlier  liturgical  forms  drawn  up  in  our  Church. 
Turning  to  the  Decalogue  as  it  stands  in  Exodus  xx.,  we 
might  say  that  the  Fourth  Commandment  is  really  com- 
prised in  verse  8,  "  Rememher  the  Sabbath  day,  to  keep 
it  holy."  So  again  the  Second  seems  naturally  to  end  at 
**  nor  serve  them,"  the  latter  part  of  what  we  read  being 
not  so  much  the  Commandments  themselves,  as  their  sanc- 
tion or  reason.  This  will  account  for  the  form  in  which 
the  Decalogue  appears  at  the  end  of  the  Litany  of  1559  ;* 
the  Second  Commandment  is  made  to  terminate  at  .  .  . 
*'  nor  worship  them,"  and  the  Fourth  is  simply  "  Remem- 
ber thou  keep  holy  the  Sabbath  day,"  while  the  remainder 
of  each  Commandment  is  printed  as  a  separate  paragraph 
and  in  smaller  type.  But  still  more  confirmatory  of  the 
view  here  suggested  is  the  Primer  of  I546,t  in  which  the 
Ten  Commandments  appear  in  this  shorter  form  without 
the  addition  of  the  concluding  sentences  at  all,  so  that  the 
Second  is  simply  comprised  in  the  words  "  Thou  shalt  not 
make  .  .  .  nor  worship  them,"  while  the  Third,  Fourth, 
and  Fifth  stand  exactly  thus  : — "  Thou  shalt  not  take  the 
Name  of  thi  Lord  God  in  vayne  ;"  "  Remember  that  thou 
kepe  holy  the  Saboth  day  ;"  '^  Honour  thy  father  and  thy 
mother. "§  The  result  is  that  the  Decalogue  is  presented 
in  a  much  shorter  and  more  liturgical  form,  and  one  which, 
considering  the  title  of  this  Primer,  may  be  considered  in 
our  Church  as  already  recognized  and  sanctioned  by  law- 
ful authority.  And  were  the  use  of  some  such  abbreviated 

•  See  "  Liturgical  Services,  Qu.  Eliz.,''  Parker  Soc,  1847,  p.  19. 
t  "The  Primer,  set  furtli  by  the  Kinges  Maicstieand  his  Clergie,"  1640. 
§  Compare  the  French, 

"  Les  Dimanches  tu  garderas 
En  servant  Dieu  d6votement. 
Tes  pere  et  mere  honoreras, 
Afin  do  vivro  longuement." 
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form  permitted  in  our  present  Communion  Office,  there  is 
no  reason  to  anticipate  that  the  solemnity  of  the  Ten 
Commandments  would  be  anywise  diminished  in  the  minds 
of  the  people,  or  to  doubt  that  conceptions  of  our  re- 
lation as  Christians  to  that  Decalogue  would  still  be  main- 
tained at  least  as  true  and  sound  as  at  present.  I  am  in- 
clined to  believe  that  some  clergymen  may  occasionally  have 
found,  among  the  ignorant,  strange  notions  about  *^  the  sins 
of  parents,"  arising,  perhaps,  from  a  misunderstanding  of 
the  latter  part  of  the  Second  Commandment  :  while  in 
respect  of  the  Fourth,  not  a  few  of  the  clergy  may  them- 
selves feel  a  slight  misgiving  as  to  the  expediency  of  con- 
tinually enunciating  (apart  from  theological  or  scientific 
explanation)  the  statement  contained  in  Exod.  xx.  11. 
Nor  will  I  here  enter  on  the  very  delicate  question  how  far 
the  Fourth  Commandment  may,  in  our  present  use  of  it, 
have  created  Sabbatarian  misconceptions  of  the  origin  and 
true  character  of  the  "  Lord's  Day,"  or  have  served  to  en- 
courage so  many  persons  in  the  secret  atheism  of  believing 
and  acting  just  as  though  six  days  were  meant  for  man's 
selfish  use,  and  only  07ie  for  God's  glory.*  That  the 
*  Interesting  on  this  question  is  the  language  of  a  German  Protestant, 
the  eminent  divine  Hengstenburg,  '^  If  this  Commandment  contains  the 
injunction  to  worship  God,  it  is  evident  that  we  are  not  to  content  our- 
selves with  the  letter  '  Remember  the  Sabbath  Day ;'  but  that  we  can 
only  regard  the  observance  of  the  one  day  as  the  climax  of  this  worship, 

according  to  the  plan  usually  adopted  in  the  Ten  Commandments 

If  we  content  ourselves  with  the  Sabbath,  and  think  that  the  wor- 
ship of  God  is  limited  to  that,  this  Commandment  would  present  a 
poor  contrast  to  the  grand  declaration,  *  Thou  shall  love  the  Lord  thy  God 
with  all  thy  hearty  S)C.'  How  could  it  be  possible  to  worship  but  once  a 
week  a  God  so  loved  ?  ,  .  .  The  complete  fulfilment  of  this  command,  in 
spirit  as  well  as  in  letter,  is  to  be  found  in  the  life  of  Anna,  of  whom  it  is 
said,  '  She  departed  not  from  the  temple,  but  served  God  with  fastings 
and  prayers  night  and  day.'  The  injunction  of  Paul,  'Pray  without 
ceasing,'  contains,  undoubtedly,  the  New  Testament  development  of  the 
spirit  of  the  command."     On  the  Lord's  Day,  p.  102. 
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Fourth  Commandment  may,  apart  from  its  Evangelical 
interpretation,  be  popularly  misunderstood,  is  evidenced 
by  an  amendment  suggested  in  1689,  when  it  was  pro- 
posed to  print  against  the  word  '*  Sabbath  day,"  the  mar- 
ginal explanation,—*'  Which  is  now  the  Lord's  Day."t  It 
is,  however,  quite  irrespectively  of  these  or  kindred  con- 
siderations that  one  might  advocate  a  simpler  form  of  the 
Decalogue,  for  the  sake  of  merely  shortening  this  part  of 
our  Service,  and  equalizing  the  length  of  the  several  Com- 
mandments. To  this  may  be  added  the  suggestion,  that 
for  certain  occasions,  as  early  Celebrations,  (when  neces- 
sarily this  part  of  our  Communion  Office  is  used  twice  in 
the  same  day,)  and  on  certain  Festivals  (when  the  joy  and 
fullness  of  the  gospel  seems  to  raise  us  more  especially 
above  the  Law)  the  use  of  the  Decalogue  might  be  dis- 
pensed with,  and  in  its  place  the  Evangelic  Summary  be 
substituted,  "  Thou  shalt  love  .  .  .  and  the  prophets^^  S. 
Matt.  xxii.  37 — 40.  This  Summary  is  inserted  in  the 
American  Prayer  Book,  to  be  used  (at  discretion)  as  a 
beautiful  addition  to  the  Decalogue.  Nor  less  appropriate 
here  is  the  introduction  immediately  after  it  of  the  Collect, 
'*  0  Almighty  Lord  and  everlasting  God,  vouchsafe, 
S^c.y^  by  which  the  American  revisers  have  superseded  our 
Collects  for  the  Queen.  It  seems  very  desirable  that  the 
use  of  this  Collect  should  be  sanctioned  at  this  place,  just 
before  that  of  the  Day.  Lastly,  as  a  beautiful  variation 
for  certain  occasions,  and  as  a  milder  counterpart  to  the 
severity  of  the  law,  a  suggestion  of  the  Commissioners  of 
1689  is  well  deserving  of  attention.  It  then  was  proposed, 
in  place  of  the  Ten  Commandments,  to  use  on  the  great 

f  To  the  same  purpose  is  the  following,  at  p.  62  of  these  **  Alterations" 
of  1689,  "Q.  What  learn  you  by  the  Fourth  Commandment?  A.  To 
serve  II im  truly  all  the  days  of  ray  life,  especially  on  Lord's  Days." 
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Festivals  the  Eight  Beatitudes  with  an  appropriate  response 
for  the  people.  Perhaps  the  response  actually  suggested 
by  them  is  not  quite  so  rythmical  as  it  might  be. 

The  argument  of  this  Chapter  has  been,  that  if  the 
existing  length  of  our  Sunday  Services  is  an  incon- 
venience, any  expedient  for  removing  it  should  be  ap- 
plicable generally  :  that  to  merely  separate  the  several 
parts  of  the  Sunday  Service  would  at  best  be  a  remedy 
only  partial  and  exceptional ;  but  that  other  suggestions 
might  fairly  be  entertained  for  effecting  the  desired  object, 
yet  without  sacrificing,  in  essential  integrity,  the  existing 
type  of  our  Sunday  Services.  Nor  would  the  suggested 
changes  and  improvements  appear  in  themselves  more 
violent,  or  where  introduced  prove  less  acceptable  and 
popular,  than  those  mentioned  in  the  Report.  That  a 
revision  effecting  such  modifications  must  necessarily  be 
somewhat  more  thoughtful  and  decided,  is  perhaps  only 
to  name  the  very  condition  of  any  such  measure  ensuring 
success  and  approval  in  the  Church  at  large. 


CHAPTER    II. 


It  is  proposed  here  to  consider  the  question  of  '*  a 
shorter  Order  for  daily  Prayer :"  remarks  will  also  be  made 
upon  the  Services  for  week-day  Festivals  and  Holy-days, 
and  additional  suggestions  will  also  arise  incidentally 
respecting  those  for  Sunday.  The  principles  of  the  last 
Chapter  will  again  be  applied,  requiring  that  the  existing 
form  of  Daily  Prayer  should  be  preserved  entire  and  un- 
altered, and  further  that  any  proposal  for  a  shorter  form 
should  aim  rather  at  retrenching  superfluous  or  non- 
essential details  from  the  one  now  in  use,  than  at  framing 
anything  new.  But  perhaps  it  might  be  desirable  to  allow 
as  wide  a  latitude  as  possible  in  this  matter,  i.  e.,  to  sanc- 
tion for  daily  Prayer  inore  than  one  shorter  form,  suited 
to  the  very  varied  requirements  of  our  Church,  whether 
in  town  or  country,  whether  at  home  or  abroad.  While 
together  with  such  latitude  in  the  adaptation  of  our  ex- 
isting Book  of  Common  Prayer,  it  would  be  essential 
that  the  principles  of  Ecclesiastical  sanction  and  obedience 
should  be  definitely  and  guardedly  recognised,  so  that  the 
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choice  of  forms  and  their  details  should  not  be  abandoned 
to  individual  judgment.*  Nor  less  important  would  be 
the  condition  that  no  such  shorter  forms  should  in  their 
compilation,  involve  a  departure  however  slight  from  the 
Form  now  prescribed,  in  any  particulars  of  doctrinal  or 
ritual  interest,  or  should  in  fact  supersede  the  use  of  that 
present  Form,  where  desirable,  and  the  distinct  recognition 
of  it  as  "the  Order  for  Morning  and  Evening  Prayer 
daily  throughout  the  year,"  for  the  English  Church. 
With  ^\xc\i  provisos,  we  may  consider  the  Committee's 

♦  In  1852,  Her  Majesty's  Commissioners  for  the  University  of  Oxford 
suggested  tlie  authorization  of  "  a  short  form  of  Prayer  to  be  used  in 
College  Chapels,"  without  however  indicating  by  whom  or  under  what 
sanction  it  should  be  compiled,  and  without  alluding  to  the  only  body 
(constitutionally)  competent  to  undertake  such  a  work,  viz.,  the  Convo- 
cation of  Clergy.  It  is  obvious  that  notwithstanding  the  Commissioners* 
apparent  approval  of  the  (unauthorised) "  practice  of  using  a  selection  of 
Prayers  rather  than  the  whole  IVIorning  and  Evening  Service,"  as  al- 
leged to  be  done  in  certain  Colleges,  no  College  or  Head  of  a  College  as 
its  Ordinary,  can  adopt  any  such  selection  of  Prayers  without  commit- 
ting a  direct  violation  of  the  Act  of  Uniformity.  If  (as  indications  are 
not  wanting).  Colleges  are  dissatisfied  with  the  prescribed  Order  for 
Morning  and  Evening  Prayer,  they  might  do  well  to  apply  to  Convoca- 
tion to  prepare  for  Collegiate  use  some  appropriate  shorter  form.  No 
form  of  Prayers  for  such  a  use  would  be  satisfactory,  which,  besides  the 
sanction  of  the  legislature,  did  not  possess  the  ecclesiastical  sanction  of  Con- 
vocation as  well.  This,  the  more  especially,  considering  the  present  cir- 
cumstances of  the  University.  Having  alluded  thus  incidentally  to  this 
subject,  I  shall  venture  to  add,  that  judging  by  the  present  state  of  Col- 
lege Chapels,  both  as  regards  the  mode  of  celebrating  Divine  Service  in 
them,  and  the  actual  attendance  at  worship,  one  cannot  help  fearing 
that  the  following  remarks  have,  amid  the  pressure  of  academical  im- 
provements, been  too  much  overlooked : — 

"  The  College  authorities  might  also  consider  how  far  the  directly  re- 
ligious services  of  the  place  are  so  regulated  as  to  promote  the  spirit  of 
true  religion.  .  .  .  We  fear  that  these  services  are  not  turned  to  so 
much  advantage  as  they  might  he.  The  obvious  mode  of  appealing  to  the 
moral  and  religious  feelings  of  the  students,  hy  short  practical  addresses 
in  the  College  chapels,  has  not  been  so  generally  adopted  as  might  na- 
turally have  been  expected." — 0.  U.  C.  Report^  p.  27. 
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suggestion  one  of  very  great  value.  For  a  long  time  I 
have  been  convinced  of  the  great  necessity  for  some  modi- 
fication of  our  present  form  of  Daily  Prayer,  if  the  week 
day  Services  of  the  Church  are  ever  to  become  a  reality 
among  our  people  and  be  extensively  observed.  The 
difficulties  impeding  the  observance  of  Daily  Service,  and 
the  reasons  why  it  has  been  too  often  a  comparative  failure, 
are  of  various  kinds,  partly  arising  from  the  character  and 
habits  of  the  people,  and  partly  from  that  which  alone  can 
be  discussed  in  these  pages,  the  nature  of  the  Service 
itself.  Its  unvarying  rigidity,  and  its  occasional  great 
length,  would  seem  to  be  serious  impediments  to  any  po- 
pular acceptance  among  the  religiously  disposed  of  that 
daily  sacrifice  of  prayer  and  praise  which  we  should  so 
much  desire.  There  is  such  an  obvious  want  of  elasticity, 
and  of  adaptation  to  the  varying  requirements  of  different 
congregations  and  circumstances.  Perhaps  to  many  there 
is  too  much  resemblance  to  the  accustomed  Services  of 
Sunday,  so  that  those  of  the  week-day  appear  to  be,  not 
indeed  quite  so  long,  but  equally  stiff",  much  colder,  and 
devoid  the  more  attractive  adjuncts  of  singing  or 
preaching. 

Proceeding  at  once  to  review  our  present  Form  in 
detail,  one  cannot  hesitate  to  consider  the  very  commence- 
ment of  the  Daily  Prayers  as  at  once  cumbrous  and  su- 
perfluous, and  unsuited  for  repeated  use.  The  address 
**  Dearly  beloved  brethren,  S^c."  the  unvarying  use  of 
which  is  prescribed  twice  a  day,  throughout  the  year,  is 
just  of  that  kind  which  does  not  perhaps  improve  by  con- 
stant repetition.  Being  an  "  Exhortation,"  it  is  addressed 
chiefly  to  the  understanding,  and  as  such  is  different  from 
everything  else  which  is  repeated  daily  j  it  involves  no 
spiritual    act   in    which   the  assembled   worshippers  can 
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unite.  It  is  simply  an  Exhortation  or  homiletic  address, 
the  Minister  reciting  to  the  congregation  some  of  the  pur- 
poses for  which  they  have  come  together.  For  those 
whose  attendance  at  pubhc  worship  is  infrequent,  such  an 
address  may  be  both  instructive  and  impressive  ;  but  in 
the  case  of  the  daily  worshipper,  it  seems  at  least  un- 
necessary. It  would  doubtless  be  peculiarly  suited  to  the 
times  of  its  original  composition  (1552),  when  the  igno- 
rant or  misinformed  needed  to  be  instructed  in  the  chief 
purposes  of  our  public  services ;  but  it  now  appears  un- 
fitted or  superfluous  for  the  devout  frequenters  of  our 
week-day  Services  three  centuries  later.  For  week-day 
service  therefore  the  Exhortation  might  with  good  reason 
be  completely  discontinued.* 

With  respect  to  the  Canticles  and  Psalms,  no  form  of 
Prayer  would  be  desirable  which  did  not  recognise  them 
as  an  essential  part  of  the  Daily  Service  of  the  Church  ; 
at  the  same  time  some  latitude  as  regards  quantity  might 
be  necessary,  according  to  the  requirements  of  different 
congregations.  In  many  Churches  and  Chapels  it  might 
be  best  to  use  daily  the  entire  Canticles  and  Psalter  as  at 
present  ordered,  while  elsewhere  these  might  be  found 
longer  than  expedient.     With  regard  to  the  Canticles,  for 

*  I  have  happened  to  attend  the  Daily  Prayers  of  a  Parish  Church  in 
a  midland  JJiocese,  where  the  Clergyman  had  introduced  for  some  time 
the  practice  of  omitting  the  Exhortation  on  ordinary  week-days,  com- 
mencing with  one  of  the  Sentences,  and  then  straightway  prefacing  the 
Confession  with  the  c(yiiclvding  words  of  the  Exhortation,  "  I  pray  and 
beseech  you^  S^c.'*  I  do  not  mention  this  as  a  precedent,  or  (necessarily) 
with  approval ;  although  as  a  violation  of  the  Rubric  it  is  neither  so 
serious  nor  so  irregular  in  itself  as  the  accustomed  curtailment  of  the 
Communion  Exhortation  "  Dearly  beloved  on  —  oiext"  which  is  very 
generally  ended  at  "jEVw^Jowj  o/ZTeazjew."  I  merely  wish  to  say  from 
actual  experience  that  the  disuse  of  the  Exhortation  seems  to  relieve  and 
ohorten  the  daily  Service  in  a  very  appreciable  manner. 
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instance,  if  the  Venite  and  even  Te  Deum  were  disused 
on  ordinary  week-days  and  reserved  for  Sundays  and  other 
Festivals,  the  Daily  Prayers  would  for  certain  cases  be  so 
far  shortened,  and  w^ould  by  the  less  frequent  use  of  these 
two  Canticles,  be  more  assimilated  to  the  ancient  Services 
of  the  Church.*  Or  again,  for  the  sake  of  change,  addi- 
tional Invitatory  Psalms  might  be  substituted  instead  of 
Venite  for  week-day  use,  according  to  the  principle  on 
which  we  find,  in  the  Primer  of  1553,  special  Psalms 
appointed  for  each  day  of  the  week.  The  following 
Psalms  for  instance,  (having  regard  to  other  Liturgical 
Offices,)  would  be  considered  appropriate  as  additional 
Canticles,  Psalms  viii.,  xix.,  cxlviii.,  cxlix,  cl.  ;  while  it 
might  be  well  to  restore  Deus  Misereatur  to  its  ancient 
use  as  a  Morning  Canticle.  The  American  revisers,  in 
consequence  of  their  extraordinary  ejection  of  the  Hymns 
Magnificat  and  Nunc  Dimittis  from  the  Evening  Office 
of  the  Church,  have  appointed  portions  of  Psalms  xcii. 
and  ciii.  to  be  used  as  Canticles. 

It  is  to  be  regretted  that  Benedicite  is  so  little  used  as 
an  occasional  substitute  for  Te  Deum,  especially  during 
Advent  and  Lent.  The  comparative  disuse  of  this  Can- 
ticle is,  perhaps,  owing  to  its  extreme  length,  consisting 
as  it  does  of  thirty-four  verses.  This  length  is  the  more 
unfortunate  because  it  is  really  unnecessary,  for  on  looking 
at  Benedicite  in  the  old  Service  Books  we  find  it  comprised 
in  twenty  verses  instead  of  thirty-four.  This  difference 
arises  from  the  verses  being  more  condensed  for  Liturgical 
use,  whereas  our  version  retains  the  fine  rythmical  ending, 
"  Praise  Him,  and  magnify  Him  for  ever,^  as  it  recurs 

*  It  would  be  well  to  sanction  the  use  of  the  *' Easter  Anthem" 
throughout  the  Octave  of  Easter,  (as  with  the  Proper  Preface,)  instead 
of  keeping  it  only  for  Easter  Day,  as  tlie  Rubric  at  present  requires. 
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after  each  separate  invocation.  Another  pecuharity  is 
that  our  version  has  substituted  the  ordinary  Gloria  Patri 
in  place  of  the  two  beautiful  verses  (given  below)  with 
which  this  Canticle  is  always  found  to  end  in  earlier  Offices. 
We  could  wish,  perhaps,  that  our  compilers  instead  of 
simply  reprinting  the  words  just  as  they  stand  translated 
in  the  Apocrypha,  had  rather  adopted  the  recognised  litur- 
gical form.  An  English  version  of  that  shorter  form  may 
be  seen  in  a  Primer  considered  to  be  as  early  at  least  as 
1410.*  It  appears  again  in  Enghsh  in  the  Primer  of 
1546,  while  its  Latin  original  was  once  more  adopted 
authoritatively  in  the  "Preces  Privat8e"t  published  in  1568. 
This  was  an  improvement  on  the  form  in  which  it  is  given 
in  the  Latin  Prayer  Book  of  1560,  which  is  merely  a  re- 
print of  the  thirty-four  verses  from  the  Vulgate  version  of 
the  Apocrypha.  Of  this  shorter  form  of  Benedicite  I 
subjoin  the  first  three  verses  and  the  last  two  as  they 
appear  in  Mr.  Chamber's  beautiful  work,  "  The  Seven 
Hours  of  Prayer  of  the  Church  of  Sarum,"  p.  59  : — 

*'  Bless  ye  the  Lord,  all  ye  works  of  the  Lord  :  praise  Him,  and 
highly  exalt  Him  for  ever. 

'*  Bless  ye  the  Lord,  all  ye  Angels  of  the  Lord  :  bless  ye  the 
Lord,  O  ye  Heavens. 

"  Bless  ye  the  Lord,  all  ye  waters  that  are  above  the  Heavens : 
bless  ye  the  Lord,  all  ye  Powers  of  the  Lord. 

*'  Bless  we  the  Father,  and  the  Son,  with  the  Holy  Ghost : 
praise  Him  and  highly  exalt  Him  for  ever. 

"  Blessed  be  Thou,  O  Lord,  in  the  firmament  of  Heaven  : 
worthy  to  be  praised,  and  glorious  and  highly  exalted  for  ever." 

With  respect  to  our  present  version,  it  is  surprising  that 

*  See  "  Monum :  Ritualia  Eccles :  Ang :"  vol.  ii. 
t  "  Pieces  Privatae,  in  studiosorum  gratiam  coUectae  et  Regia  authori- 
tate  approbatae,"  reprinted  in  Oxford,  1854. 
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the  American  revisers,  who  have  strangely  curtailed  even 
the  Venite  and  Benedictus,  did  not  seek  to  remedy  the 
length  of  Benedicite  by  omitting  some  of  its  intermediate 
verses. 

Apart,  however,  from  such  particulars,  one  may  at  any 
rate  submit  that  greater  freedom,  and  perhaps  greater 
variety  as  regards  Canticles,  should  be  allowed  for  week- 
day service.  The  same  also  may  be  said  respecting  the 
Psalms  :  for  while  the  Psalter,  appointed  as  at  present  to 
be  said  or  sung  daily  throughout  the  month,  would  of 
course  be  retained,  it  might  be  well  to  provide  also  some- 
thing like  the  American  Selections,  t  to  be  used  at  Daily 
Prayers,  or  on  other  occasions,  as  at  a  second  Evening 
Service  on  Sundays,  or  on  certain  other  holy  days. 

I  come  now  to  speak  of  the  Lessons,  and  I  must  at 
once  express  my  belief  that  considerable  modifications  of 
our  system  of  reading  two  entire  chapters  twice  a-day 
throughout  the  year,  will  be  necessary  before  the  present 
Morning  and  Evening  Prayer  can  be  made  a  practical 
reality  among  our  people.  The  Lessons  now  read  are, 
for  the  most  part,  far  too  long ;  and  being  selected  ac- 
cording to  a  mere  mechanical  principle,  viz.,  the  accidental 
succession  of  chapters,  too  frequently  present  the  matter  of 
Holy  Scripture  in  an  indiscriminate  and  sometimes  incon- 
venient form.  It  would  not  be  difficult  to  offer  suggestions 
by  which  the  Calendar  of  Lessons  might  be  rendered  far 
less  cumbrous  for  daily  use  than  at  present,  and  better 
adapted  to  the  practical  requirements  of  these  times.  In- 
deed it  can  scarcely  be  conceived,  if  the  Daily  Service  had 
hitherto  been  more  of  a  reality  in  our  Church,  and  that 

f  In  the  American  Prayer  Book,  besides  the  regular  Psalter,  there 
are  "  Selections  of  Psalms,  to  be  used  instead  of  the  Psalms  for  the  day, 
at  the  discretion  of  the  Minister." 
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Calendar  regarded  as  part  of  a  system  in  actual  operation, 
that  the  prescribed  order  of  Lessons  would  have  been 
maintained  without  some  change.  Its  existing  incon- 
venience, and  the  possibility  of  something  better  being 
devised,  must  have  occurred  to  many  that  are  concerned 
in  the  working  of  daily  service.  Perhaps  at  the  time 
when  the  Calendar  of  Lessons  was  first  appointed,  the 
idea  might  be,  that  as  the  Bible  in  the  English  tongue 
was  a  new  thing,  the  Lessons  could  not  well  be  too  long, 
and  that  every  one  would  naturally  be  anxious  to  hear  it 
read  straight  through,  chapter  by  chapter.  But  consider- 
ing the  circumstances  of  after  times,  we  may  believe  that 
a  wiser  and  more  reverent  mode  of  reading  Holy  Scrip- 
ture in  the  public  services  might  have  been  adopted  : 
wiser,  if  really  more  suited  to  the  habits  and  capacity  of 
those  who  are  to  be  edified,  and  more  reverent  if  not  deter- 
mined by  a  mere  routine  principle,  but  by  a  more  intelli- 
gent and  thoughtful  selection.  With  regard  to  the  quaii' 
tity  of  Scripture  read,  I  believe  that  (quite  irrespectively 
of  the  length  of  time)  people's  minds  are  for  the  most 
part  incapable  of  taking  in  so  much  as  we  are  now 
required  to  read  in  two  entire  chapters.  Nor  is  it  any 
irreverence  to  the  Bible  to  say  that  some  portions  of  it  are 
less  suited  than  others  to  be  read  in  our  congregations. 
Yet  if  we  take  the  Lessons  for  any  week-day,  we  find  for 
the  most  part  that  those  particular  portions  of  Holy  Scrip- 
ture are  appointed  to  be  read  not  from  appropriateness  of 
length  or  of  subject-matter,  but  simply  because  they  are 
the  chapters  next  succeeding  those  read  the  day  before. 
The  tendency  of  this  system  of  reading  the  Bible  is  to 
distract  the  mind  with  the  accumulation  and  variety  of 
matter.  Yet  surely  it  is  read  in  the  daily  service  for 
devotional  not  mere  historical  purposes,  for  '^instruction  in 
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righteousness,"  and  as  promoting  meditation  upon  the 
sacred  realities  treated  of,  not  for  the  complete  recitation 
within  so  many  days  of  the  greatest  number  of  chapters. 
And  possibly  our  practice  of  reading  Lessons  of  such 
great  length,  and  so  indiscriminately  as  regards  matter, 
has  tended,  with  other  causes,  to  make  our  minds  gene- 
rally so  very  defective  in  Meditation,  an  exercise  which  is 
concerned  in  isolating  some  one  divine  subject  for  intenser 
religious  contemplation.  For  neither  unity  nor  coherence 
of  subject  is  directly  aimed  at  in  our  existing  Table  of 
Daily  Lessons. 

Some  persons  would,  perhaps,  entertain  serious  objec- 
tions to  any  proposal  for  shortening  the  Lessons,  as 
diminishing  the  quantity  of  the  written  Word  now  read 
in  our  Services  :  and,  doubtless,  it  is  a  cause  of  great 
thankfulness  that  our  Church  does  employ  a  larger  amount 
of  Holy  Scripture  in  her  public  worship  than  perhaps  any 
other  religious  communion.  Yet,  after  all,  it  is  a  ques- 
tion not  of  theory,  but  of  practical  requirement :  and 
having  the  real  purposes  of  that  Word  in  view,  we  should 
surely  aim  not  at  reading  it  in  the  greatest  possible  quan- 
tity, but  at  using  it  most  profitably — i.e.,  at  reading  it 
most  with  a  view  to  edification,  and  a  real  reception  of  its 
saving  truths.  I  believe  that  the  length  of  the  Lessons 
both  on  Sundays  and  week-days  frequently  operates  dis- 
advantageously  with  respect  to  these  ends,  by  preventing 
the  sacred  events  and  divine  discourses  from  sinking  on 
the  mind  with  that  impressive  distinctness  which  might 
.be  hoped  if  the  portions  read  were  really  Lessons  and  not 
chapters.  It  is  in  this  way  that  the  Epistles  and  Gospels, 
from  their  greater  brevity,  and  from  their  unity  of  sub- 
ject, are  acknowledged  to  be  one  of  the  most  valuable  and 
instructive  parts  of  our  Sunday  service.     As  illustrations 
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of  the  difference  between  real  Lessons  and  mere  chapters, 
one  may  instance  the  Lessons  appointed  for  the  Festivals 
of  Christmas  and  All  Saints — portions  which,  however 
short,  are  calculated  to  convey  most  pointedly  the  dis- 
tinctive subject  and  interest  of  those  days. 

A  few  illustrations  may  be  added  to  show  that  our  Les- 
sons, being  appointed  according  to  the  mere  accidental 
succession  of  chapters,  are  frequently  inconvenient  in 
length,  or  otherwise  less  edifying  and  suitable  for  daily 
use  than  could  be  desired.  Thus  the  Evening  Lesson  on 
January  19th  is  the  commencement  of  the  history  of 
Joseph  in  Genesis  xxxvii.,  yet  the  next  morning  that  his- 
tory, which  goes  on  directly  in  xxxix.,  is  interrupted  by 
the  reading  of  chapter  xxxviii.,  containing  quite  a  different 
narrative,  and  one  which  in  the  American  Church  is  pur- 
posely left  unread.  On  January  11th,  chapter  xix.  is 
read  entire,  but  on  the  first  Sunday  in  Lent  only  to  verse 
30.  In  Leviticus,  as  only  a  limited  selection  is  made,  the 
Morning  Lesson  for  February  11th  might  well  have  been 
different.  The  Morning  Lesson  for  May  SQtli  is  Nehe- 
miah  x.,  containing  no  less  than  txventy-seven  verses  of 
proper  names  ;  so,  too,  the  last  sixteen  verses  of  2  Samuel 
xxiii.  are  scarcely  less  trying  and  unedifying  on  the  eve- 
ning of  April  26th. §  On  March  20th  the  Evening  Les- 
son is  the  intricate  history  contained  in  the  fifty-seven 
long  verses  of  Judges  ix. ;  the  next  morning,  instead  of 
fifty-seven,  the  Lesson  consists  of  only  eighteen  verses. 

§  We  may  venture  also  to  question  tlie  necessity  for  reading  three 
times  a-year  S.  Luke  iii.,  24 — 88.  However  sacred  the  interest  at- 
taching to  the  genealogy  of  the  Second  Adam,  it  seems  little  suited  to 
form  part  of  a  Lesson.  The  Rubrical  instructions  of  1604  enjoined  that 
when  S.  Matthew  i.  was  read  as  the  Lesson,  it  should  commence  at  verse 
18,  and  S.  Luke  iii.  end  at  verse  28,  thus  omitting  in  both  cases  our 
Lord's  genealogy.     See  Reeling's  Lit :  Britan :  p.  xxiv. 
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On  October  2nd  the  Morning  Lesson  contains  only  8i3^ 
short  verses  :  on  November  22nd  it  is  seventy-three  in 
length,  on  which  day  again  the  Evening  Lesson  has  sixty- 
four  verses,  but  three  mornings  later  it  is  limited  to  six. 
So,  too,  in  the  New  Testament  similar  inconvenience 
arises  from  reading  it  through  chapter  by  chapter  ;  thus, 
because  1  Corinthians  xiii.  (only  thirteen  verses  long)  is 
read  one  evening,  chapter  xiv.  containing  forty  is  read  the 
next,  while  on  one  evening,  that  of  the  Purification,  its 
accidental  occurrence  is  inappropriate  as  regards  matter. 
So  again  S.  Mark  xiv.  and  xvi.  are  read  as  Lessons, 
although  one  has  seventy-two  and  the  other  only  twenty 
verses  :  and  twice  in  the  year  Acts  vi.  with  only  fifteen 
verses  is  followed  the  next  day  by  chapter  vii.  containing 
sixty. 

Besides  this  inconvenient  length,  there  is  another  dis- 
advantage resulting  from  thus  reading  entire  chapters,  and 
one  peculiarly  apparent  in  respect  of  the  four  Gospels.  I 
mean  the  indiscriminate  blending  together  of  perhaps  seve- 
ral subjects  in  one  Lesson,  subjects  frequently  distinct  from 
one  another,  and  fitted  to  be  taken  separately  in  their  own 
sublime  prominence.  We  may  take  any  of  the  chapters 
which  are  ordinarily  read  as  one  Lesson,  and  observe  this 
accumulated  variety  of  matter  which  is  all  crowded  at  once 
upon  the  attention  :  e.  g.  in  S.  Luke  ix.,  the  following  are 
some  of  the  several  distinct  subjects  comprised  within  its 
sixty-two  verses  : — the  sending  forth  the  twelve  to  preach 
^—feeding  the  Five  Thousand — the  Transfiguration — 
healing  the  lunatic — setting  a  child  as  a  pattern  of  hu- 
mility. So,  too,  in  respect  of  chap,  x.,  xii.,  and  xiii.  Or 
again,  what  fulness  and  variety  of  subject  is  there  in  S. 
Matt.  xiii.  Other  chapters  on  the  contrary,  from  their 
unity  of  subject,  it  would  be  improper  or  difficult  to  divide, 
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as  S.  Luke  xv.,  or  such  as  are  descriptive  of  the  Passion. 
If  again  the  integrity  or  coherence  of  subject  and  not  the 
succession  of  chapters  were  the  principle  on  which  Lessons 
were  selected,  it  would  seem  very  desirable,  (especially  in 
regard  to  the  Epistles,)  to  restore  the  links  of  connexion 
so  frequently  broken  by  artificial  divisions,  and  disre- 
garding such  divisions,  to  bring  together  all  the  verses 
properly  belonging  to  the  main  argument  or  matter  of  the 
Lesson.^ 

On  these  grounds  therefore,  having  regard  both  to  the 
length  of  our  present  Daily  Service,  and  to  the  real  pur- 
poses of  edification,  one  would  strongly  advocate  a  com- 
plete revision  of  our  Calendar  of  Lessons.  That  two 
entire  chapters  are  considered  practically  too  much  in 
quantity,  we  may  infer  from  the  language  of  the  Report, 
in  which  the  suggestion  is  made  of  "  a  prescribed  Lesson 
or  Lessons  of  Holy  Scripture"  as  part  of  a  shorter  Order 
for  Daily  Prayer.  But  if  these  words  imply  that  the 
shorter  Form  should  contain  perhaps  one  such  Lesson  as 
we  have  at  present,  instead  of  two,  it  may  be  submitted, 
that  bearing  in  mind  how  very  important  a  part  of  God's 
teaching  is  contained  in  the  Old  Testament,  it  would  be  a 
very  serious  innovation  to  sanction  its  exclusion  from  the 
Church's  Daily  Service,  as  would  most  likely  be  the  case 
if  one  Lesson  only  were  prescribed.   Far  preferable  would 


*  The  present  division  into  chapters  and  verses,  heing  intended  solely 
to  facilitate  reference,  seems  entitled  to  little  respect  except  what  is  due 
to  traditional  associations.  The  entire  Bible  was  divided  into  chapters 
in  the  18th  ceiitury,  by  Cardinal  Hugo,  for  the  purposes  of  a  Latin  Con- 
cordance. The  subdivision  of  the  Old  Testament  into  verses  was  the 
work  of  a  learned  Jew  in  the  loth  century,  completed  by  another  Jew 
in  the  I7th.  The  New  Testament  was  similarly  divided  into  verses  by 
R.  Stephens,  in  his  ecltion  of  1551. — See  Home's  "Introduction,"  vol. 
ii.,  p.  69,  76. 
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it  seem  to  appoint  as  at  present,  two  Lessons,  only  much 
shorter,  and  in  some  cases  more  appropriately  selected. 

To  supply  an  acknowledged  deficiency,  the  Report  sug- 
gests the  appointment  of  Proper  Lessons  for  Ash-Wed- 
nesday. The  suggestion  might  very  well  have  been  ex- 
tended to  other  special  Days  ;  e.  g.  there  are  no  Proper 
Lessons  for  Monday  and  Tuesday  in  Holy  Week,  nor 
Second  Lessons  for  the  evenings  of  the  Wednesday  and 
Thursday.  So,  again,  it  is  surprising  to  find  how  few 
Second  Lessons  there  are  appointed  for  the  Saints'  Days. 
On  the  Annunciation,  S.  John  xii.  (in  length  fifty  verses) 
and  2  Tim.  iii.,  seem  at  least  unsuitable  to  that  Festival. 
Nor  less  inappropriate  is  Acts  xxii.  to  the  Festivals  of  S. 
Mark  and  S.  Bartholomew,  on  each  of  which  days  it  hap- 
pens to  be  read  :  so  inappropriate  indeed  that  it  is  specially 
selected  as  toe  Lesson  for  another  Saint's  Day,  the  Con- 
version of  S.  Paul. 

I  shall  here  venture  to  offer  some  remarks  upon  the 
Apocrypha  Lessons,  for  I  believe  there  is  not  a  little  pre- 
judice and  misconception  on  the  subject,  and  that  too  in 
quarters  where  sounder  views  might  be  expected.  As  an 
individual  Churchman  I  should  most  earnestly  deprecate 
any  attempt  to  banish  the  Apocrypha  from  our  Calendar, 
and  so  to  sanction  authoritatively  any  of  the  groundless 
objections  which  individuals  may  entertain  respecting  these 
books  of  the  later  Jewish  Church.t  It  is  undeniable  that 
with  great  numbers  of  persons  there  is  from  whatever 
cause  a  feeling  against  the  Apocrypha,  so  much  so  that  it 
is  not  impossible  that  the  considerable  number  of  Lessons 
taken  from  it  for  Saints*  Days  and  for  Daily  Prayer  may 
have  partly  rendered  those  services  so  little  valued  and 

f  On  this  subject  see  in  Dr.  Wordsworth's  "Canon  of  Scripture," 
Lecture  IV. — On  the  true  Character  and  position  of  the  Apocrypha. 
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frequented.  This  disparagement  of  the  Apocrypha  is  so 
decided  that  not  a  few  of  the  Clergy  systematically  omit 
reading  it  when  it  happens  to  occur  in  their  week-day  ser- 
vices :  I  have  even  seen  a  printed  list  of  such  unauthorised 
Lessons  to  he  read  in  place  of  those  appointed  by  the 
Church.  The  practice  is  common  also,  to  exclude  Apo- 
crypha Lessons  from  the  Sunday  Service  on  the  accidental 
occurrence  of  a  Saint's  Day,  and  this  is  considered  to  be 
done  with  Episcopal  approval  either  tacit  or  expressed. 
In  whatever  way,  there  is  a  wide-spread  impression  practi- 
cally maintained  that  the  Apocrypha  is  intended  by  our 
Church  to  be  depreciated — that  its  language  is  to  be  lis- 
tened to  with  a  kind  of  qualification  owing  to  some  latent 
unsoundness  or  defectiveness  in  its  teaching.  The  Apo- 
crypha is  therefore  read  on  sufferance,  with  a  kind  of  mis- 
giving as  to  the  correctness  of  what  it  contains.  Now 
whether  this  notion  be  right  or  not,  it  seems  at  any  rate 
to  be  scarcely  justified  by,  if  consistent  with,  the  actual 
language  of  our  Sixth  Article ;  the  Church  there  simply 
says,  that  she  doth  not  apply  the  Apocryphal  Books  for 
theological  purposes,  **  to  establish  any  doctrine"  and  this 
solely  on  account  of  inferior  canonicityj  i.  e.  their  want 
of  inspiration,  not  because  she  would  have  us  suspect  or 
condemn   their  contents.* 

The  distinction  is  obvious :  for  instance  the  Church 
does  not  apply  the  Epistles  of  S.  Clement  and  S.  Ignatius 
to  establish  any  doctrine,  because  they  are  not  regarded  as 
belonging  to  the  inspired  Canon — yet  no  one  will  deny 
that  the  Apostolic  Fathers  contam  matters  both  valuable 
and  important.  A  secondary  reason  why  the  Church 
should  not  apply  the  apocryphal  writings  to  establish  any 

*  Cf.  Bishop  Cosin,  "  Scholastic  History  of  the  Canon  of  the  Scrip- 
tures."   Cap.  1.,  sec.  14. 
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doctrine,  is  that  there  is  really  very  little  of  what  is  pro- 
perly *'  doctrine"  contained  in  them.  As  valuable  his- 
torical records  or  moral  lessons  they  neither  profess  to 
contain  nor  do  contain  much  of  *'  doctrine  :"  if  by  the  term 
we  mean  matters  of  faith  such  as  are  enunciated  in  the 
Creed,  as  Articles  necessary  to  be  believed  for  salvation.* 
Thus,  the  purpose  for  which  Ecclesiasticus  was  written, 
was,  (according  to  the  Prologue,)  expressly  different  from 
that  of  conveying  doctrine — -it  was  to  provide  lessons  of 
practical  wisdom,  in  fact  it  professes  to  be  "for  example 
of  life  and  instruction  of  manners."  So  that  even  if  the 
Apocrypha  were  canonical,  it  could  not  be  extensively 
employed  for  doctrinal  purposes.  In  this  way  the  Books 
of  Esther,  Nehemiah  and  Proverbs,  which  are  part  of  the 
inspired  Canon,  yet  cannot  from  the  very  nature  of  their 
contents  be  applied  very  largely  to  "  establish  any  doc- 
trine^^  The  result  of  this  undogmatic  character  of  the 
Apocryphal  Books  is  that  even  the  Church  of  Rome, 
which  does  account  them  Canonical,  yet  from  the  neces- 
sity of  the  case,  does  not  and  cannot  make  much  use  of 
them  for  theological  and  doctrinal  purposes  : — '^  It  is  not 
true  that  the  Church  of  Rome  has  derived  her  errors  from 
the  Apocrypha,  which  does  not  support  them,  and  by 
which  she  could  not  prove  them  ;  for  she  has  derived  them 
from  misinterpreting  Scripture,  from  oral  tradition,  and 
from  her  own  assumed  infallibility."! 

Our  Church  then  does  not  employ  these  Writings  for 
the  proof  of  any  doctrine  ;  and  further  she  neither  declares 
what  doctrines  they  contain,  nor  does  she  anywise  cast  a 

•  Browne's  Exposition  of  the  Thirty-nine  Articles,  p.  182,  ed.  1854. 

f  An  exception  to  this  remark  is  the  very  striking  manner  in  which 
the  doctrine  of  "  The  Resurrection  of  the  Dead"  is  taught  and  illustrated 
in  the  Second  Book  of  Maccabees. 
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reflection  or  disparagement  upon  anything  specially  taught 
by  them.  But  waiving  doctrinal  purposes,  the  Church, 
to  show  the  high  estimation  in  which  she  holds  these  an- 
cient Books  of  the  elder  Covenant,  appoints  them  to  be 
read  publicly  for  the  edification  of  her  children,  for  ex- 
ample of  life  and  instruction  of  manners :  ^'  esteeming 
them  as  next  in  value  to  the  [canonical]  sacred  Scrip- 
tures, from  the  important  information  they  contain,  and 
from  the  respect  which  they  have  received  from  the  earliest 
ages/'ll  There  are,  happily,  other  purposes  for  which 
Scripture  is  intended  besides  the  mere  establishing  of  par- 
ticular doctrines :  and  for  such  other  purposes,  viz.,  in- 
struction in  righteousness,  and  the  edification  of  the  body 
of  Christ,  the  Apocrypha  is  justly  considered  as  at  least 
not  unsuited. 

In  respect,  hov\'ever,  of  particular  expressions  or  doc- 
trines alleged  as  objectionable  in  the  Apocrypha,  there  is 
undoubtedly  an  undue  disposition  to  arraign  isolated  pas- 
sages before  the  individual  judgment  without  an  equitable 
or  even  a  competent  understanding  of  the  general  teaching 
and  usus  loquendi  of  the  Apocryphal  writer,  still  more 
without  recollecting  what  are  the  actual  statements  of 
canonical  Scripture  upon  the  same  subjects.  With  respect 
to  Almsgiving,  for  instance,  it  is  a  question  whether  the 
Apocrypha  teaches  anything  different  from  Dan.  iv.  27, 
or  S.  Luke  xi.  41,  or  1  Tim.  vi.  I9j,  passages  which  there 
is  a  singular  habit  of  overlooking.  An  important  doctrine 
of  considerable  interest  is  involved  in  the  latter  part  of 
9.  Mac.  xii.  Yet  even  here  we  are  not  called  upon  as  in- 
dividuals either  to  reject  or  approve  the  '*  holy  and  good 
thought"  of  the  Apocryphal  writer :  first,  because  the 
chapter  in  question  is  never  read  in  our  Services,  and, 

i  Ibid,  p.  184. 
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secondly,  because  the  doctrine  referred  to  is  one  which  our 
Church  has  neither  sanctioned  nor  condemned  by  any  ex- 
press statement  or  actual  decision.  So  far  are  the  opinions 
and  objections  of  individuals  respecting  these  ancient 
Writings,  from  always  expressing  or  corresponding  to  any 
ascertained  limitations  of  the  Church. 

Yet  having  said  thus  much  generally  respecting  the 
Apocrypha,  I  am  bound  to  add,  that  as  it  would  seem  de- 
sirable, according  to  the  foregoing  principles,  to  revise  the 
entire  Calendar  of  Lessons  for  the  sake  of  brevity  and  for 
other  reasons,  so  it  would  undoubtedly  be  well,  in  dealing 
with  those  of  the  Apocrypha,  to  remove  any  grounds 
of  objection  or  prejudice  not  quite  unreasonable.  It 
would  not  be  difficult  to  make  an  improved  selection  in 
place  of  certain  chapters  or  even  Books.  Thus,  few 
admirers  of  the  Apocrypha  would  object  to  the  entire 
omission  of  the  "  History  of  Susanna"  and  "  Bel  and  the 
Dragon,"  (added,  rather  unfortunately,  at  the  revision  of 
1662,)  or  to  exchange  the  long  history  of  Judith's  ques- 
tionable heroism  for  Lessons  from  the  two  Books  of 
Maccabees,  now  entirely  unread.  These  Books  are  acknow- 
ledged to  be  of  the  greatest  historical  value  ;  and  as  fur- 
nishing *^  example  of  life,"  we  can  find  nothing  elsewhere 
nobler  in  the  way  of  religious  patriotism,  or  more  devoted 
in  sufferings  undergone  for  some  sacred  principle,  as  in- 
stanced in  the  constancy  and  enduring  faith  of  the  seven 
brethren  and  their  mother,  in  2  Mac.  vii.  Of  the  Books 
which  at  present  supply  Lessons,  Tobit  is  read  straight 
through,  except  chapter  v.,  which  seems  to  have  been  pur- 
posely omitted  at  the  last  revision,  on  account  of  the  rela- 
tion concerning  the  Angel  Raphael.  It  might  be  unob- 
jectionable to  diminish  still  further  the  number  of  chapters 
read  from  this  Book,  yet  retain  all  that  we  value  most 
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highly  in  Tts  narrative,  viz.,  its  beautiful  picture  of  the 
life  of  the  captive  Jewish  family,  the  piety  of  Tobit,  his  re- 
ligious care  in  burying  the  dead,  his  alms-deeds,  his  faith- 
ful worship  of  the  God  of  his  fathers,  his  confidence  in  the 
glorious  restoration  of  his  people  at  Jerusalem.  The 
whole  of  Ecclesiasticus,  except  chapter  xxvi.  is  read  ; 
perhaps  chapter  xxxi.  might  have  been  omitted  as  well, 
Baruch  is  read  through  chapter  by  chapter,  the  last  being 
seventy-three  verses  long.  There  is  little  doubt  that  a 
well-considered  revision  of  our  entire  Lessons^  in  itself 
very  desirable,  might  be  perfectly  compatible  with  due  re- 
verence for  the  Apocryphal  Scriptures,  and  a  faithful  re- 
tention of  them  in  our  Calendar. 

I  now  proceed  to  notice  other  details,  in  themselves  at 
least  not  indispensable,  by  the  authorized  omission  of 
which  from  our  present  Service,  we  might  attain  some- 
thing like  the  desired  "  shorter  Order  for  Daily  Prayer." 
In  our  first  Service  Book  of  1549,  the  Order  for  Morning 
and  Evening  Prayer  ended  at  the  Third  Collect.  The 
Prayer  Book  of  1552,  gave  permission  to  add  any  one  of 
the  six  Collects  at  the  end  of  the  Communion  Office.*  It 
would  be  desirable  that  authority  were  once  more  given  to 
conclude  the  Daily  Service  at  this  point,  adding,  perhaps, 
the  ''  Prayer  of  S.  Chrysostom,"  or  the  beautiful  Prayer 
to  be  '*  said  after  any  of  the  former,"  together  with  the 
''^  grace  of  our  Lord,  S^c.y^  or  the  precatory  Benediction, 
(so  little  used,)  from  the  Commination  Service.  Such  a 
Form  of  Daily  Prayer  would  seem,  both  for  completeness 
and  brevity,  to  be  suitable  for  any  purpose  for  which  it 
might  be  required,  especially  if  the  first  Prayer  Book  were 

*  The  original  Rubric  still  remains  pernaitting  their  use,  at  discretion, 
"as  often  as  occasion  shall  serve  after  the  Collects  either  of  Morning  or 
Evening  Prayer,  Communion,  or  Litany  ;'*  but  owing  to  the  present 
length  of  our  Service,  they  are  rarely,  if  ever,  so  used. 
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further   followed  by  commencing  simply  with   the  Lord's 
Prayer,  omitting  the  Confession,  &c. 

Of  the  Prayers  now  said  after  the  Third  Collect,  the 
''  Prayer  for  the  Queen's  Majesty,"  and  that  "  for  the 
Clergy  and  people,'*  appear  first  at  the  end  of  the  Litany 
*'  used  in  the  Queen's  Majesty's  Chapel,  1559  ;"  but  they 
were  not  used  at  ordinary  Morning  and  Evening  Prayer 
until  the  reign  of  James  I.,  when  they  were  appointed  to 
be  said  daily.  At  this  time  also  (1604)  the  "Prayer  for 
the  Royal  Family"  was  added, — for  the  '  gracious  Queen 
Anne,  Prince  Henry,  and  all  the  King  and  Queen's  Royal 
progeny.'  The  State  Prayers  thus  developed  under  the 
high  regal  influence  of  the  "  sovereign  Lord  King  James," 
reached  their  culminating  point  at  the  last  revision  in 
1662,  when  they  w^ere  still  retained  for  unvarying  daily 
use,  with  the  addition  of  the  Prayer  for  the  High  Court 
of  Parliament.  The  result  is,  that  our  Service  is  much 
lengthened  and  encumbered  even  on  Sundays,  while  for 
frequent  week-day  use,  no  one  can  deny  that  some  short 
comprehensive  State  Prayer  is  much  to  be  desired.  Thus, 
e.g.,  the  Prayer  for  the  Royal  Family  might,  by  the 
simplest  addition,  be  made  to  serve  for  the  Queen's  Ma- 
jesty. But  it  would,  perhaps,  be  quite  sufficient  for  a 
short  Service,  to  have  nothing  further  than  the  simple 
petition  in  the  Versicles  before  the  Collects,  *'  0  Lord, 
save  the  Queen,^*  for  this  is  all  that  was  in  the  Morning 
and  Evening  Prayer  down  to  1604,  whether  on  Sundays 
or  Week-days  ;  and  we  are  quite  sure  that  our  loyalty  is 
at  least  equal  to  what  it  was  in  those  times.  Her  Ma- 
jesty's subjects  love  and  reverence  their  Queen  too  dearly 
for  them  ever  to  forget  her  name  in  their  public  Prayers  : 
yet  their  devotion  needs  not  the  aid  of  such  accumulated 
and  protracted  forms. 
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The  Prayer  for  the  Parliament  was  an  important  and 
valuable  addition  in  1662,  but  it  might  well  have  been 
much  more  concise,  and  cast  in  a  somewhat  less  cumbrous 
mould.  It  would  be  well  to  dispense  with  it  on  Sunday 
mornings  and  other  occasions  when  the  Litany  is  said,  by 
framing  one  short  petition,  such  as  it  was  proposed  to 
introduce  into  the  Litany,  among  the  Amendments  of 
1689. 

The  accumulation  of  our  State  Prayers  is  experienced 
to  the  full  upon  all  week-day  Festivals  not  falling  on  a 
Wednesday  or  Friday,  as  Ascension  Day,  or  last  Christ- 
mas Day.  Within  the  space  of  about  one  hour  they  are 
as  follows: — 1,  the  Short  Versicle ;  2,  the  Prayer 
for  the  Queen's  Majesty  ;  3,  that  for  the  Royal  Family  ; 
4,  for  the  Parliament  ;  5,  the  Communion  Collect  for 
the  Queen  ;  6,  the  petition  in  the  Prayer  for  the  Church 
Militant. 

Of  the  other  Prayers  now  required  to  be  said  after  the 
Third  Collect,  that  ^'  for  all  Conditions  of  men"  and  the 
General  Thanksgiving  were  not  added  till  1662.  They 
like  the  Prayer  for  the  Parliament,  seem  in  their  composi- 
tion, to  mark  a  somewhat  unliturgical  age,  they  are  so 
different  from  the  short  earnest  Collects  of  the  earlier 
Church.  They  are  just  that  half  shading  off  from  the 
conciseness  of  our  Collects  into  the  form  of  exhortation  or 
meditation,  for  which  the  later  Liturgical  productions  of 
our  Bishops  have  been  so  remarkable — as  though  the 
Prayers  were  conceived  of  as  addressed  in  a  manner  to  the 
worshipper.  Instead  of  the  Prayer  '^  for  all  Conditions  of 
men,"  we  might  have  had  several  short  pointed  Collects 
for  special  objects,  any  one  or  more  to  be  used  at  discre- 
tion :  as  for,  1st,  the  welfare  and  unity  of  the  Churchy 
2nd,  Missions;    Srd,    the    Conversion  of  the  ungodly 
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and  unbelievers }  4th,  the  sick,  dying, '^  and  afflicted. 
There  might  also  be  a  Collect  appropriate  to  places  of  Edu- 
cation, to  be  used  in  College  Chapels. 

In  their  present  form  these  two  Prayers  might  be  par- 
tially dispensed  with  at  Daily  Prayer,  as,  for  instance,  by 
the  omission  of  the  General  Thanksgiving  when  the  Litany 
is  used,  and  of  the  Prayer  for  all  Conditions  of  men  at 
Evening  Service.  The  Litany  of  1549  ended  with  the 
Prayer  of  S.  Chrysostom  immediately  after  its  last  Collect, 
'^  We  humbly  beseech  Thee,  S^'c.,^^  and  of  the  Prayer  for 
all  Conditions  of  men,  it  is  said  that  ^'  Bishop  Gunning, 
the  supposed  author  of  it,  in  the  College  whereof  he  was 
Head,  [S.  John's,  Camb.,]  suffered  it  not  to  be  read  in 
the  afternoons,  because  the  Litany  was  never  read  then, 
the  place  of  which  it  was  supposed  to  supply."t 

It  may  seem  improper  to  criticise  or  in  the  least  degree 
depreciate  the  General  Thanksgiving,  which,  from  long 
use  and  our  familiarity  with  its  beautiful  sentences,  seems 
so  essential  a  part  of  every  Service.  Yet  one  may  ven- 
ture to  doubt  whether  its  use  is  really  indispensable  or 
even  desirable  on  every  occasion  and  in  every  service  as  at 
present.  It  may  be  regarded  in  great  measure  rather  as  a 
Prayer  for  Thankfulness  than  an  act  or  expression  of 
Thanksgiving  ;  and  the  question  w^ould  seem  suggested 
by  Bisse  whether  its  very  composition  at  all  is  not 
based  upon  a  misconception.il  For  the  whole  Service 
is  in  a  certain  sense  a  Thankgiving,  a  means  and  oc- 
casion   of    setting  "  forth  God's  most  worthy  praise  ;" 

*  Cf.  the  Amendment  in  the  Litany  suggested  in  1689,  "  ....  all 
sick  and  dying  persons." 

t  Bisse,  "  Beauty  of  Holiness,"  p.  97,  ed.  1716. 

y  "  This  Thanksgiving  was  added  also  at  the  last  Review,  rather  to 
satisfy  the  Dissenters,  than  to  supply  any  defect  in  our  Service,  &c." 
Ibid.  p.  100. 
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such,  throughout,  is  the  use  of  the  Canticles  and 
Psalms,  ever  varying,  yet  ever  furnishing  the  fullest 
ascriptions  of  praise  and  thankfulness,  and  that,  not  in 
mere  general  terms  as  this  Prayer,  but  for  number- 
less express  and  specific  blessings,  nor  in  language  si- 
lently listened  to,  but  fervently  uttered  by  the  mouth  of 
each  worshipper.  So  that  if  we  were  to  dispense  with  its 
use  on  certain  occasions,  we  should  be  very  far  from  leav- 
ing the  Services  without  the  deepest  expressions  of  thank- 
fulness, and  the  Order  for  Morning  and  Evening  Prayer 
in  our  Church  would  remain  as  complete  as  it  was  up  to 
1662.  We  could  still  declare  with  Hooker,  *'The  great- 
est part  of  our  Daily  Service  consisteth,  according  to  the 
blessed  Apostle's  own  precise  rule,  in  much  variety  of 
Psalms  and  Hymns,  for  no  other  purpose,  but  only  that 
out  of  so  plentiful  a  treasure  there  might  be  for  every  man's 
heart  to  choose  out  his  own  sacrifice,  and  to  offer  unto 
God  by  particular  secret  instinct,  what  befitteth  best  the 
often  occasions  which  any  several  either  party  or  congre- 
gation may  seem  to  have.''* 

I  have  thus  reviewed  the  whole  of  our  present  Order 
for  Morning  and  Evening  Prayer,  and  have  ventured  to 
suggest  that  any  proposals  for  compiling  *'  a  Shorter 
Order"  should  aim  at  a  thoughtful  and  reverent  revision 
of  its  several  details,  and  a  restoration  of  it,  as  far  as  de- 
sirable, to  its  type  in  our  first  Reformed  Service  Book. 
At  the  same  time,  considering  the  great  diversity  of  con- 
gregations and  of  circumstances,  it  might  be  best  to  au- 
thorize even  more  than  one  shorter  form. 

*  Eccles.  Pol.  V.  43. 


CHAPTER    III, 


Not  the  least  valuable  part  of  this  Report  is  the  sugges- 
tion "  that  various  occasional  Services  might  be  formed 
from  the  Book  of  Common  Prayer,  for  use  in  the  Church, 
with  the  permission  of  the  Bishop,  on  week-days,  and  in 
addition  to  the  prescribed  Services  on  Sundays."  The 
several  Forms  suggested  are  intended  to  improve  upon  the 
unvarying  sameness  and  stiff  uniformity  of  our  existing 
Services,  and  to  adapt  them  to  several  occasions  for  which 
the  prescribed  Forms  are  not  quite  suitable.  If  one  may 
criticise  the  examples  given  of  such  Services,  it  would  be 
to  suggest  that  the  Creed  (which  is  nowhere  mentioned) 
would,  in  some  of  them,  at  least,  be  an  important  element. 
Also,  that  as  it  is  not  declared  what  is  precisely  meant  by 
'*  Psalmody,"  we  may  infer  that  the  chanting  of  Psalms 
or  Canticles  is  at  least  not  excluded.  Indeed,  as  the 
chanting  of  the  Psalter  is  the  only  kind  of  Psalmody  which 
is  really  enjoined  and  authorized  by  our  Prayer  Book,  so 
experience  shows  that  it  is,  in  its  influence  on  the  mind^ 
the  most  reverent  and  sobering  mode  of  singing  the  Divine 
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praises.  It  is  obvious  that  if  anything  like  the  "  Selec- 
tions" spoken  of  at  page  30,  were  authorized,  there  would 
be  no  difficulty  in  fixing  upon  appropriate  Psalms  to  be 
chanted  as  occasion  required.  The  2nd  Service  sug- 
gested is  important,  as  being  a  near  approach — as  near 
perhaps  as  necessary — to  a  very  desirable  object,  the 
separation  of  the  Sermon  from  the  Prayers.  The  sug- 
gestion is  *^  a  Short  Selection  of  Collects,  with  the  Lord's 
Prayer  and  Psalmody,  to  precede  or  follow  a  Sermon  or 
Catechising."  There  are  certain  occasions  when  it  would 
seem  expedient  to  have  Sermons  apart  from  Morning  or 
Evening  Prayer,  which,  however,  by  the  Act  of  Uni- 
formity, is  required  to  invariably  precede  Sermons,  except 
those  preached  at  the  Universities.  That  this  inseparable 
uniting  of  Prayers  and  Sermon  has  had  a  disadvantageous 
effect  is  undeniable,  and  we  may  thankfully  accept  any  pro- 
posal for  exercising  the  evangelising  instrument  of  Preach- 
ing under  circumstances  of  greater  freedom.* 

The  mention  of  the  Litany  in  two  of  the  suggested 
Services,  indicates  a  disposition  to  use  it  at  other  times 
than  the  morning.  It  were  much  to  be  desired  that  we 
had  more  than  one  Litany,  of  perhaps  a  shorter  form,  for 
occasional  use,  compiled  chiefly  from  our  present  Litany, 
and  varied  and  perhaps  intensified  by  the  division  of  some 
of  the  longer  supplications.  As,  e.g.,  by  dividing  into 
two  or  more  distinct  supplications  that  one,  ''  Bij  Thine 
Agony^  Sfc"  Very  beautiful  is  the  addition  proposed  in 
1689,  '^  By  Thy  continual  intei^cession  at  the  Right 
HandofGodr 

*  On  this  subject  see  Lecture  XV.,  in  Neale's  "  Church  Difficulties." 
The  sum  of  his  argument  is  contained  in  the  following  sentence  : — "  As 
the  poorer  classes  [who  seek  instruction"]  would  go  to  Sermon  if  there 
were  no  Prayers  that  came  first,  so  the  upper  classes  might  be  ready 
enough  to  go  to  Prayers,  if  there  were  no  Sermon  that  came  after."  Pag© 
208. 
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One  design  of  such  Services  would  be  to  supply 
that  great  desideratum  in  our  Prayer  Book, — a  second 
Evening  Service.  Yet  none  of  them  seem,  in  their  sug- 
gested outline,  to  promise  exactly  what  is  required.  They 
are  rather  available  for  particular  occasions  than  suited  for 
general  use  as  a  form  of  late  Evening  Prayer.  What  we 
really  want  is  something  like  the  Compline  of  the  ancient 
Church,  in  the  beautiful  form  in  which  it  appears  in  the 
Sarum  Service  Book.t  Were  such  a  late  Evening  Ser- 
vice to  be  framed,  it  would  seem  proper  to  introduce  Nunc 
Dimittis  into  it.  It  might  be  a  question  whether  the 
Confession  and  Absolution  also  might  not  be  transferred 
to  the  second  Evening  Service,  so  as  to  leave  that  of  the 
Afternoon  less  like  Morning  Prayer.  Once  a  day  it  might 
be  well  for  the  Church  to  admit  her  children  to  a  more 
joyous  worship,  with  the  language  of  ^'  sons "  instead  of 
the  unvarying  words  of  penitents.  Accordingly,  were 
there  such  a  later  Evening  Service,  liberty  might  be  given 
to  commence  in  the  afternoon  (as  in  the  Prayer  Book  of 
1549)  simply  at  the  Lord's  Prayer.  Unless  every  Ser- 
vice is  to  open  with  a  Confession  and  Absolution,  it  seems 
most  natural  to  reserve  (as  did  the  ancient  Offices)  this 
penitential  part  for  the  end  of  the  day.t     Or  there  might 

f  Compline  was  intended  to  close,  with  a  calm  and  holy  quiet,  the 
labours  and  completed  devotions  of  the  day.  How  touching  is  the  solemn 
stillness  with  which  its  earnest  mutual  confession  of  sin  and  prayer  for 
pardon  are  made — the  grateful  monotony  of  the  oft-repeated  Evening 
Psalms — the  brief  Scripture  Lesson — the  fervent  and  confiding  words  of 
responsive  intercession  for  God's  blessing  and  protection — the  prayer 
that  "  while  we  are  awake  we  may  watch  with  Christ,  and  when  we 
sleep  we  may  rest  in  Him."  This  ancient  Service  of  the  English  Church 
has  lately  been  translated  and  adapted  for  domestic  use,  by  a  faitliful  and 
zealous  layman,  under  the  title  of  "  Compline,  after  the  Use  of  Sat'um," 
Hayes,  London. 
X  The  Confession  is  found  only  in  the  Services  of  Prime  and  Compline. 
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be  some  other  form  of  Confession,  with  a  short  (precatory) 
Absolution.  Such  a  shorter  Confession  and  Absolution 
would  seem  desirable  for  Daily  Prayer,  in  place  of  that 
now  in  use,  the  unvarying  repetition  of  which  is  not  per- 
haps advantageous.  With  respect  to  this  part  of  our  Ser- 
vice, it  is  considered  to  be  one  great  object  of  the  repeated 
assembling  together  of  worshippers  in  Christ's  Name,  to 
call  into  action  the  ministry  of  the  Spirit  in  the  efficacious 
Confession  and  Remission  of  sin.  To  propose,  therefore, 
the  omission  of  the  Confession  and  Absolution  merely  as 
a  convenient  shortening  of  the  Service,  would  be  to  over- 
look one  important  function  of  united  worship,  and  to 
withhold  a  valued  blessing  from  the  faithful.  But  it 
would  be  quite  consistent  with  this  object,  to  adopt  some 
simpler  form,  or  even  to  commence  at  once  with  the 
Lord's  Prayer  (as  suggested),  according  to  the  well  known 
view  of  this  Prayer  expressed  by  S.  Augustine,  when  he 
calls  it  the  Christian's  "daily  washing,"  alluding  to  S. 
John  xiii.  10.  Thus,  "  Quotidie  pedes  lavat  nobis,  qui 
interpellat  pro  nobis  ;  et  quotidie  nos  opus  habere  ut 
pedes  lavemus  ...  in  ipsa  Oratione  Dominica  confitemur, 
cum  dicimus,  Dimitte  nobis."  * 

With  regard  to  these  suggested  Services  generally,  it 
is  to  be  hoped  that  they  will  admit  as  far  as  possible  of  a 
congregational  and  responsive  character.  Modern  Forms 
of  Prayer  have  been  very  deficient  in  this  respect,  taking 
too  commonly  the  shape  of  long  wordy  compositions. 
Whereas  it  is  found  that  those  parts  of  our  ordinary  Ser- 
vice which  are  most  valued  by  repetition,  and  prove  most 
conducive  to  fervour  of  devotion,  are  the  short  frequent 
responses.  It  is  satisfactory  to  observe  that  the  Commis- 
sioners of  1689  displayed  in  their  proposed  amendments 
*  Quoted  in  "  The  Sermon  on  the  Mount,"  by  Trench,  p.  266. 
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a  decided  approval  of  the  responsive  element.  It  may  not 
be  quite  out  of  place  to  observe,  that  as  it  is  sug"gested  to 
compile  these  additional  Services  only  from  the  existing 
materials  in  our  Prayer  Book,  there  are  still,  without 
desiring  to  go  further,  some  very  beautiful  and  varied 
elements  for  such  compilations.  Take,  for  instance,  the 
following  portion  of  the  Commination  Service,  which  for 
the  sake  of  illustration  is  here  given  at  length,  prefaced 
by  the  slight  addition  in  brackets  : — 
[The  Lord  be  with  you, 

And  with  Thy  spirit.] 
Lord,  have  mercy  upon  us. 

Christ,  have,  ^t. 
Lord,  have,  &c. 
Our  Father,  &c.     ....     from  evil.     Amen. 
V.  O  Lord,  save  Thy  servants.     R.  That  put  their  trust  ii^ 
Thee.     V.  Send  unto  them  help  fiora  above.     R.  And  evermore 
mightily   defend    them.       V.    Help    U3,    O   God   our   Saviour. 
JR.  And  for  the  glory  of  Thy  Name  deliver  us ;  be  merciful  to 
us  sinnei's,  for  Thy  Name's  sake.     F",  O  Lord,  hear  our  prayer. 
R,  And  let  our  cry  come  unto  Thee. 
Let  us  pray. 
O  Lord,  vye  beseech  Thee,  mercifully  hear  our  prayers,  and 
spare  all  those  who  confess  their  sins  unto  Thee;  that  they  whose 
consciences  by  sin  are  accused,  by  Thy  merciful  pardon  may  be 
absolved  ;  through  Jesus  Christ  our  Lord.     Amen. 

Besides  this  portion  of  a  fervent  responsive  Service, 
there  is  also  the  beautiful  Benediction,  "  The  Lord  bless 
us,  SfcJ'  For  such  liturgical  purposes  there  would  like- 
wise be  available  the  six  Responses  of  the  Confirmation 
Service  :  as  also  (it  has  been  suggested)  the  intensely 
earnest  supplication  in  the  Visitation  of  the  Sick,  "  0 
Saviour  of  the  PForld,  ^x" 

There  is  only  one  more  proposal  of  the  Report  upon 
which  I  shall  venture  a  remark,  it  is  the  suggestion  that 


"a  Collection  of  [metrical]  Psalms  and  Hymns  to  be 
used  in  Churches,  should  be  put  forth  by  authority." 
Desirable  as  this  object  undoubtedly  is,  we  cannot  too 
earnestly  deprecate  any  attempt  to  authorize  such  a  Book 
at  present.  The  Church  is  not  yet  prepared  for  such  a 
Collection,  and  we  are  only  gradually  acquiring  the  ma- 
terials from  which  to  compile  it.  To  attempt  such  a  work 
prematurely  would  ensure,  at  the  very  least,  a  failure. 
Our  Church  is  only  just  beginning  to  perceive  the  very 
great  importance  and  value  of  Hymns  as  a  part  of  divine 
Service,  and  their  power  to  inspire  and  direct  sound  re- 
ligious feeling.  Hence  the  numerous  Collections  which 
are  being  continually  published  for  use  in  our  congrega- 
tions, and  the  growing  variety  and  beauty  of  the  materials 
which  are  brought  together  from  so  many  different  sources. 
The  principle  seems  now  fully  recognized,  that  as  the  old 
metrical  Psalms  have  neither  real  ecclesiastical  authority 
nor  (for  the  most  part)  inherent  merit  to  recommend  or 
even  justify  their  continued  use,  so  it  becomes  the  duty,  a3 
it  is  the  unquestioned  right,  of  every  Clergyman  to  provide 
suitable  Hymns  for  his  own  congregation.  But  while 
this  taste  for  Hymns  is  only  in  the  course  of  being  de- 
veloped, and  while  therefore  it  is  being  gradually  ascer- 
tained by  experience  what  particular  Hymns  are  most 
acceptable  and  edifying  to  religious  minds,  it  would  be 
unwise  to  authorize  any  premature  Collection  which  might 
be  really  unsuited  for  general  use,  or  otherwise  objection- 
able. The  most  that  seems  possible  as  yet  is  for  Indi- 
vid ud  Bishops  to  authorise  a  Hymn  Book  for  their  own 
Dioceses,  or  as  one  step  toward  this  end,  to  give  Episcopal 
sanction  to  the  Collections  used  in  particular  Churches. 
But  to  authorise  any  such  Book  for  the  Church  at  large, 
which  should  be  designed  for  use  in  every  Diocese,  and 
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Accommodated  to  the  religious  feeling  of  many  thousand 
different  congregations,  is  a  work  which,  if  ever  achieved, 
can  scarcely  be  undertaken  by  Convocation  for  several  years 
to  come. 

Having  now  reviewed  the  main  points  of  this  valuable 
Report,  as  far  as  regards  the  Church  Services,  and  having 
expressed  with  a  freedom  not  unbecoming,  it  is  hoped,  a 
private  member  of  the  Church,  my  own  views  upon  the 
questions  referred  to,  I  shall  add  a  few  concluding  observa- 
tions upon  the  great  necessity,  and  the  possible  tendency, 
of  such  contemplated  changes  and  adaptations.  That  there 
is,  in  the  present  condition  of  our  Church  and  of  our  popu- 
lation, a  real  need  for  some  such  measures — "  some  well- 
considered  relaxations  of  the  absolute  strictness  of  her  Ser- 
vices as  prescribed  by  the  Act  of  Uniformity" — if  it  were 
not  otherwise  a  growing  conviction,  would  be  greatly  evi- 
denced by  the  production  of  this  very  Report,  and  its 
hearty  acceptance  by  many  of  the  laity.  And  it  is  not  too 
much  to  urge,  that  whatever  is  to  be  done,  should  be  under- 
taken without  delay  ;  "  every  thoughtful  member  of  our 
body  will  now  admit  the  presdng  necessity  of  our  being 
able  to  adapt  our  Services,  our  ministrations,  and  many 
parts  of  our  parochial  system,  to  the  work  which  has  grown 
up  before  our  Church."*  There  seems  no  occasion  to 
wait  for  a  reformed  Convocation,  for  the  adaptation  of  our 
Services  is  just  one  of  those  works  which  Convocation,  in 
its  present  condition,  is  competent  to  undertake  ;  and  it  is 
one,  the  faithful  execution  of  which  would  perhaps  serve, 
better  than  the  discussion  of  any  theoretical  scheme  for 
an  amended  Synod,  to  commend  Convocation  itself  to  the 
English  nation. 

To  quiet  the  anxiety  of  such  as  may  only  see  in  any 

*  Bishop  of  Oxford's  Charge,  1854,  p.  68. 
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8uch  changes,  the  prospect  of  danger  and  increased  dis- 
union for  our  Church,  it  may  be  recollected  that  they  would 
be  in  their  very  nature,  only  permissive,  not  obligatory, 
leaving  the  present  Order  of  Service  for  unaltered  use 
where  preferred  :  and,  secondly,  that  no  alterations  would 
be  sanctioned  which  anywise  affected  doctrine  or  other 
questions  now  in  dispute.  There  is  no  necessity  or  even 
probability,  that  by  such  modifications,  greater  disunion 
would  be  occasioned  among  the  Clergy  than  exists  at  pre- 
sent. At  any  rate  a  strict  unvarying  Uniformity  has  not 
hitherto  ensured  that  oneness  of  mind  and  voice  which  is 
so  earnestly  to  be  desired  ;  need  we  therefore  despair  of 
it,  when  wise  relaxations  and  additions  are  authorized  for 
the  sake  of  edifying  ?  Disunion,  and  diversity  of  doc- 
trine among  the  Clergy,  are  owing  to  other  causes 
than  what  are  involved  in  the  question  of  external  worship, 
and  are  only  to  be  removed  (under  the  teaching  of  the 
One  Spirit)  by  a  careful  theological  and  ministerial  train- 
ing, and  by  a  much  more  earnest  and  obedient  temper  and 
practice  in  religion. 

Nor  in  respect  of  the  laity  of  the  Church,  need  we  fear 
offence  and  suspicion,  or  anticipate  that  liturgical  altera- 
tions, sanctioned  merely  for  their  edification,  will  be  un- 
acceptable to  them.  The  recollections  accociated  with  the 
Jast  revision  of  1662,  will  not  prejudice  any  thing  pro- 
posed now  :  for  the  alterations  then  made  professedly  in- 
volved questions  of  doctrine,  and  their  adoption  affected 
ministerial  conformity,  being  enforced  as  terms  of  com- 
munion. But  what  would  now  be  contemplated,  is  merely 
the  better  and  more  varied  evangelising  ^nd  edifying  of 
the  people  by  an  affectionate  adaptation  of  the  Prayer  Book 
to  their  spiritual  wants.  Shall  it  be  said  that  the  people 
are  only  to  find  that  Book  freely  adapted  a  d  (so  to  say) 
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popularized  in  the  Meeting  House,  «ind  that  those  to 
whom  it  properly  belongs,  have  not  the  power  or  the  wis- 
dom to  execute  something  like  what  is  now  proposed  ? 
I  here  refer  to  the  well  known  fact  that  our  Prayer 
Book  is  very  commonly  used,  with  certain  alterations,  in 
the  congregations  of  several  forms  of  Dissent ;  so  that  our 
time-honoured  Liturgy  which  we  cannot  trust  ourselves 
to  touch,  is  made  instrumental  in  reconciling  the  un- 
instructed  or  unstable  to  the  schism  of  Wesley,  or  is  ap- 
plied unscrupulously  in  ministering  to  the  extraordinary 
ritual  seductions  of  Irvingism.  And  I  allude  to  this 
fact  because  it  incidentally  illustrates  the  opinion  expressed 
that  our  people  would  view  with  no  disfavour  any  legiti- 
mate changes  in  our  Services  ;  so  far  are  they  from  being 
religiously  attached  to  an  unalterable  Uniformity,  that  it  is 
their  too  great  indifference  to  (apparently)  slight  departures 
from  our  authorized  Liturgy,  which  allows  them  occa- 
sionally to  frequent  a  schismatical  and  erroneous  worship. 
Persons  will  sometimes  plead  the  harmlessness  of  attend- 
ing a  Dissenting  Meeting  House  by  saying  that  "  they  use 
our  own  Prayers."  That  a  change  and  variety  of  Service 
is  even  acceptable  to  them  as  such,  is  shown,  I  think,  by 
the  eager  readiness  with  which  the  authorized  Forms  of 
Prayer,  issued  for  certain  occasions,  are  received  and  used, 
when  an  interest  is  felt  in  them  as  liturgical  variations 
from  the  established  form,  quite  irrespectively  of  the  par- 
ticular event  or  national  feeling  with  which  they  are  as- 
sociated. Not,  indeed,  that  any  such  alterations  would 
commend  them  selves  to  the  laity  which  were  not  effected 
regularly  and  constitutionally  ;  but  the  people  of  Eni^land 
will  both  respect  and  cheerfully  accept  any  liturgical  modi- 
fications or  improvements  of  their  Prayer  Book  which  they 
see  effected  by  Convocation  as  part  of  our  national  Consti- 
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tation,  and  will  at  once  regard  them  as  in  every  sense 
legitimate  when  sanctioned  by  the  same  Civil  Power  which 
created  our  present  Act  of  Uniformity,  Anything  short 
of  this  they  will  not  respect.  So  that  ritual  changes  would 
be  proposed  to  them  (where  deemed  expedient)  not  as  the 
mere  fancies  or  interpretations  of  individuals,  but  as  the 
sober  and  intelligent  sanctions  of  the  constitutional  rulers 
of  the  Church.  Resistance  to  any  such  changes  has  hitherto 
resulted  too  frequently  from  a  misgiving  as  to  the  wisdom 
or  temper  of  those  who  advocated  them,  and  still  more 
from  an  inherent  attachment  to  the  legitimacy  and  es- 
tablished traditions  of  our  Church,  which  were  con- 
sidered (whether  justly  or  unjustly)  to  be  endangered  or 
trifled  with  by  private  innovations.  But  for  Convoca- 
tion to  undertake  such  a  work  as  is  su^o^ested  in  their 
Report,  is  at  once  an  appeal  to  the  people's  deeply  im- 
planted  sense  of  law  and  order  ;  and  they  might  well 
ask,  if  the  Right  Reverend  Fathers  and  other  Pastors  of 
our  Church,  gathered  in  lawful  assembly,  are  not  com- 
petent to  adapt  or  compile  religious  Services  suitable  to 
the  present  requirements  of  their  Flock,  who  else  can  dis- 
charge such  a  function  ? 

Rather,  indeed,  than  anywise  tending  to  maintain  or 
increase  existing  disunion  among  ourselves,  might  we  not 
hope  that  such  measures  would  do  not  a  little  towards  pro- 
moting a  wider  unity,  even  the  ingathering,  it  mi^ht 
be,  of  the  estranged  children  of  the  Church — might 
tend    to    "  win   back    and    secure    the    sympathies    and 

I  hearts  of  others  who  are  not  now  in  communion  with 
her.*"  Not,  indeed,  that  mere  adaptations  of  our  Services, 
or  changes  such  as  the  separation  of  Preaching  from 
Prayers  would,  in  themselves,  draw  Dissenters  to  the 
*  Report  of  thie  Lower  House. 
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Church  :  yet  for  such  reunion,  greater  freedom  and  elas-- 
ticity  in  our  religious  worship  would  be  one  important 
aid.  We  have  not  yet,  as  a  Church,  found  out  the 
secret  by  which  to  reclaim  them  from  schism,  or  to 
make  anytliing  like  an  impression  on  any  one  religi- 
ous sect.  Successive  forms  of  Dissent  have  been  raised 
up  in  testimony  against  the  Church,  to  vindicate  or  bear 
witness  to  some  truth  neglected  by  her,  and  to  furnish 
elsewhere,  however  imperfectly,  what  the  Church  has 
failed  to  provide.  As  a  Church  then  we  are  called  upon 
to  revive  or  enforce  such  truths  and  principles  as  particular 
sects  have  sought  to  witness  to — we  must  seek  to  afford 
within  the  Church  that  which  they  get  outside.  Yet  does 
not  the  present  isolation  of  the  Church  show  that  we  have 
not  done  so  ?  that  there  is,  perhaps,  some  serious  omis- 
sion in  our  teaching  or  defectiveness  in  our  system  through 
which  we  fail  to  convey  the  Shepherd's  Voice  to  those  that 
are  scattered,  and  to  win  mens'  hearts  back  to  the  Fold  ? 
We  may  be  sure  that  if  Dissenters  could  witness  or  ex-^ 
perience  that  what  they  want  is  within  the  Church,  they 
would  luimbly  and  affectionately  return  to  her.  For  the 
welcome  discovery  would  confirm  the  growing  misgiving 
as  to  their  own  system,  and  they  would  learn  that  the 
Church,  as  "  the  fulness  of  Him  that  filleth  all  in  all,'* 
can  afford  them  much  besides,  which  no  form  of  Dissent, 
however  earnest,  can  ever  give  or  even  promise. 

The  grounds,  therefore,  of  separation  lie  deeper  than  a 
a  mere  question  of  liturgical  adaptations  :  we  have  got  to 
show  Dissenters  that  within  the  Church  there  is,  in  fullest 
life  and  reality,  everything  which  they  claim  or  wish  to 
have  now,  and  everything  besides  which  they  manifestly 
lack.  Such  blessed  reunion  of  contending  sects  with  our 
Church  may  be  long  while  distant  j  but  in  the  mean  time 
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we  may  hope  something-  at  least  from  the  various  sugges- 
tions of  this  Convocation  Report :  and  as  we  hope  such 
separation  is  only  for  a  season,  let  us,  as  a  Church  and 
nation,  seek  to  remove  everything  which  may  be  an 
offence  or  impediment  to  the  restoration  of  godly  union 
and  concord.  There  is,  perhaps,  in  some  of  the  acts  of 
Dissenters  a  kind  of  instinctive  feeling  that  they  are  not 
to  be  irremediably  divided  from  the  Church ;  may  we  not 
trace  this  partly  in  their  disinclination  to  **  register  them- 
selves" as  acquiescing  in  recognized  Schism  from  the 
Body  ?  If  there  be  such  an  instinct,  let  it  be  to  Church- 
men an  omen  of  good  :  let  us,  as  most  becomes  the  con- 
dition and  past  history  of  our  Church,  strive  to  renounce 
some  of  the  stately  security  and  worldliness  engendered 
in  an  Establishment ;  and,  bewailing  at  the  same  time  our 
own  grievous  divisions,  let  us  enquire  what  are  the  rea- 
sons which  have  from  time  to  time  separated  our  brethren 
from  our  communion,  and  why  they  still  remain  estranged. 
And  so,  when  we  have  as  a  Church  and  as  individuals 
learnt  to  humble  ourselves  with  the  confession  of  past  short- 
comings, and  gaining  fresh  wisdom,  have  set  ourselves  in 
meekness  and  love  to  win  back  those  that  should  be  ours 
— we  may  hope  that  God  will  indeed  turn  the  heart  of 
the  fathers  to  the  children,  and  the  heart  of  the  children 
to  their  fathers,  and  will  make  our  Sion  to  be  a  name  and 
a  praise  among  all  people  of  the  earth.  "  O  Lord, 
Thou    shalt    arise,  and    have  mercy    upon  Sion  : 

FOR    IT    IS    TIME    THAT    ThOU    HAVE    MERCY    UPON    HER, 
YEA,    THE   TIME    IS   COME." 


END. 


